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~~~~~~*~~~~~~ 

 

Advisory Council: 

  Our thanks to all the members of the advisory council who review article submissions: 

David Armstrong, Phil Bellfy, JoLee Blackbear, Bennis Blue, Stephen Brandon, Patricia Campbell, 

Ward Churchill, Shane Day, Larry French, Susan Gorgan, Burke Hendrix, Thomas Hoffman, Sheree Hukill, 

Lilias Jarding, Ezra Rosser, Mickey Poslum, and Stefanie Wickstrom. 

~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~ 

DEADLINE FOR SUBMISSIONS FOR THE NEXT ISSUE IS NOVEMBER 8 

~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~ 

 

INDIGENOUS POLICY PLANS FOR 2013-14 - WE INVITE YOUR HELP AND INPUT 

 

        Hoping your fall season is opening very well. Here is our annual special issue with the proceedings of this 

past April’s Western Social Science Association American Indian Studies Section. Indigenous Policy journal is 

available on the web with e-mail notification of new issues at no charge. Indigenous Policy puts out two regular 

issues a year (Summer and Winter), and since summer 2006, what will now be a fall issue serving as the 

Proceedings of the Western Social Science Association Meeting American Indian Studies Section. We are seeking 

additional editors, columnists and commentators for regular issues, and editors or editorial groups for special 

issues, and short articles for each issue. A new development is that, thanks to long time compilers Jonathon Erlen 

and Jay Toth, we are developing a regularly updated and searchable data base of Ph.D. Dissertations from 

Universities Around the World on Topics Relating to Indians in the Americas, compiled from Dissertation 

Abstracts, with recent dissertations also listed separately in each of our regular Summer and Winter issues. 

 

As IPJ is a refereed journal, articles may be posted on a different schedule from the rest of the journal. New 

articles may go up either at the same time as regular issues, or be added to already posted issues, and may or may 

not remain up when issues change, until replaced by new articles. Notices go out to our list serve when new issues 

are posted, and when new articles are posted. To be added to the list to receive e-mail notice of new postings of 

issues, and new postings of articles, send an e-mail to Steve Sachs: ssachs@earthlink.net. 

  

     Jeff Corntassel and colleagues put together a special winter 2002 issue with a focus on “federal recognition and 

Indian Sovereignty at the turn of the century.” We had a special issue on international Indigenous affairs summer 

2004, on Anthropology, Archeology and Litigation – Alaska Style spring 2012,  on Exploring the Governance 

Landscape of Indigenous Peoples and Water in Canada, Spring 2014, and are about to have additional special 

issues. We invite articles, reports, announcements and reviews of meetings, and media, programs and 

events, and short reports of news, commentary and exchange of views, as well as willingness to put together 

special issues. 

 

     Send us your thoughts and queries about issues and interests and replies can be printed in the next issue 

and/or made by e-mail. In addition, we will carry Indigenous Studies Network (ISN) news and business so that 

these pages can be a source of ISN communication and dialoguing in addition to circular letters and annual 

meetings at APSA. In addition to being the newsletter/journal of the Indigenous Studies Network, we collaborate 

with the Native American Studies Section of the Western Social Science Association (WSSA) and provide a 

dialoguing vehicle for all our readers. This is your publication. Please let us know if you would like to see more, 

additional, different, or less coverage of certain topics, or a different approach or format. 

 

      IPJ is a refereed journal. Submissions of articles should go to Tad Conner, conner03@nmsu.edu, who will 

send them out for review. Our process is for non-article submissions to go to Steve Sachs, who drafts each regular 

issue. Unsigned items are by Steve. Other editors then make editing suggestions to Steve. Thomas Brasdefer posts 

this Journal on the IPJ web site: http://www.indigenouspolicy.org/ipjblog. 
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GUIDE TO SUBMITTING WRITINGS TO IPJ 

 

 We most welcome submissions of articles, commentary, news, media notes and announcements in some 

way relating to American Indian or international Indigenous policy issues, broadly defined. Please send article 

submissions electronically attached to e-mail to Tad Conner, conner03@nmsu.edu, who will send them out for 

review. All non-article submissions (including Research Notes, which usually are non refereed articles) go via 

e-mail to  Steve Sachs: ssachs@earthlink.net, or on disk, at: 1916 San Pedro, NE, Albuquerque, NM, 87110. If 

you send writings in Word format, we know we can work with them. We can translate some, but not all other 

formats into word. If you have notes in your submission, please put them in manually, as end notes as part of 

the text. Do not use an automated footnote/end note system that numbers the notes as you go and put them in 

a footer such automated notes are often lost, and if not, may appear elsewhere in the journal, and not in your 

article, as several writings are posted together in the same file. The one exception is the Proceedings of the AIS 

section at the WSSA meeting, in fall issues, where each article is kept in its own file, and it is O.K. to use an 

automated note system. If you use any tables in a submission, please send a separate file(s) for them, as it is 

impossible to work with them to put on the web when they are an integral part of a Word text. Some other 

format/style things are helpful to us, and appreciated, but not an absolute requirement. As we publish in 12 point 

Times font, with single spacing, and a space between paragraphs, it saves us work if we receive writings that way. 

Many thanks. We look forward to seeing what you send us. 

=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+=+= 

 

INDIGENOUS WEB PAGE ON RACE ETHNICITY & POLITICS SECTION LINK  

 

     Paula Mohan has constructed the American Indian and International Indigenous webpage on the Race and 

Ethnic Politics link to the APSA website at http://facstaff.uww.edu/mohanp/nasa.html. She is actively soliciting 

material for ISN's webpage in the areas of syllabi, directory of scholars, graduate and undergraduate programs, new 

publications, resources and related areas. Contact her at mohanp@mail.uww.edu. 

^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^^ 

 

UPCOMING EVENTS 

 

ISN PROGRAM AT APSA 2013 IN CHICAGO  

 

The Indigenous Studies Network (ISN) has two panels and a business meeting/networking session at the 

2013 American Political Science Association (APSA) Meeting, August 29-September 1, 2013 in Chicago, IL, at 

the Hyatt/Sheraton. For more information contact ISN Program Coordinators: Laura Evans, 

evansle@u.washington.edu (University of Washington) and Sheryl Lightfoot (University of British Columbia): 

sheryl.lightfoot@ubc.ca. More information about the APSA meeting can be found at: http://www.apsanet.org/. 

The program is subject to changes, and there may be additional Indigenopus related panels, papers or posters. 

Room locations will become available online to members of APSA, and will be in the printed program available at 

on-site conference registration in Chicago. 

Indigenous Studies Network Panel 1, Co-sponsored by 32 Race, Ethnicity, and Politics-20, American Indian 

Politics –Sovereignty, Attitudes, and Political Institutions, Saturday, Aug 31, 2013, 2:00 PM-3:45 PM 

Chair: Kevin M. Bruyneel, Babson College, kbruyneel@babson.edu  

Author(s): Richard C. Witmer, Creighton University, witmer@creighton.edu, and Joshua Johnson, Stony Brook 

University, jmj76858@gmail.com, “American Indian Policy and State Institution Creation” 

Jeffrey W. Koch, SUNY-Geneseo, koch@geneseo.edu, “The Political Orientations of American Indians” 

Sherrill Stroschein, University College London, s.stroschein@ucl.ac.uk, “The Autonomous Structures of Native 

American Reservations” 

Samantha Eldridge, University of Utah, samantha.eldridge@utah.edu, “Mobilizing American Indian Voters in 

mailto:evansle@u.washington.edu
http://www.apsanet.org/
https://www.apsanet.org/mtgs/program_2013/program.cfm?event=1600088
mailto:kbruyneel@babson.edu
mailto:witmer@creighton.edu
mailto:jmj76858@gmail.com
mailto:koch@geneseo.edu
mailto:s.stroschein@ucl.ac.uk
mailto:samantha.eldridge@utah.edu
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the 21st Century” 

David L. Weiden, Hofstra University, David.L.Weiden@hotmail.com, “Judging in a Tribal Voice: An Analysis 

of the Decisions of the Rosebud Sioux Tribe Supreme Court” 

Discussant: Kevin M. Bruyneel, Babson College, kbruyneel@babson.edu 

 

Indigenous Studies Network   Panel 2, Co-sponsored by 32 Race, Ethnicity, and Politics-21 Global Indigenous 

Politics: Human Rights and Power, Thursday, Aug 29, 2013, 2:00 PM-3:45 PM 

Chair: Sheryl R. Lightfoot, University of British Columbia, sheryl.lightfoot@ubc.ca 

Authors: Fiona MacDonald, University of Manitoba, macdonaf@cc.umanitoba.ca, and Ben Wood, York 

University, wood.benjamin@gmail.com, “Indigenous Rights as Human Rights: Alliance or Assimilation?” 

John Mark French, DePaul University, johnmfrench@gmail.com, “Taking Care of the Outside: 

Governmentality and the Status of Indigenous Peoples” 

Raymond Foxworth, University of Colorado, Boulder, raymond.foxworth@colorado.edu, “Indigenous 

Autonomy and Access to Public Goods in Latin America” 

Claire Timperley, University of Virginia, timperley@virginia.edu, “Constellations of Indigeneity: The Power of 

Definition” 

Discussant: Sheryl R. Lightfoot, University of British Columbia, sheryl.lightfoot@ubc.ca 

 

ISN Business and Networking Meeting: To be announced 

 

OTHER INDIGENOUS PAPERS: 

Race, Ethnicity, and Politics   32-2, Race and the Construction of the Early American State, Thursday, Aug 

29, 2013, 2:00 PM-3:45 PM 

Author: Paul Frymer, Princeton University, pfrymer@princeton.edu, “Two Removals: Comparing Indian 

Removal with Black Colonization Efforts in 19th Century America” 

 

Political Economy, 6-18   Political Economy over the Long Run, Sunday, Sep 1, 2013, 8:00 AM-9:45 AM 

Jacob Gerner Hariri, University of Copenhagen, jgh@ifs.ku.dk, Jeanet Bentzen, Copenhagen University, 

Jeanet.Bentzen@econ.ku.dk, and James A. Robinson, Harvard University, jrobinson@gov.harvard.edu, 

Indigenous Roots of Democracy?  

 

Comparative Politics 11-22, Subnational Political Regimes: Insights for the Study of Democratization and De-

democratization, Friday, Aug 30, 4:15 PM 

Tulia G. Falleti, University of Pennsylvania, falleti@sas.upenn.edu and Thea Nadja Riofrancos, University of 

Pennsylvania, thea.riofrancos@gmail.com, “The Right to Prior Consultation: Indigenous and Subnational 

Territorial Conflict in Bolivia and Ecuador” 

 

12-34 Comparative Politics of Developing Countries, Accountability and Representation in India, Friday, Aug 30, 

4:15 PM 

Benjamin Pasquale, New York University, bjpasquale@gmail.com, “How Do Political Quotas for Indian Tribal 

Populations Shape Patterns of Civilian Support for Maoist Armed Groups and Overall Political Violence? “ 

 

31-8 Women and Politics Research, Assessing the Power of Presence: Do Women in Office Make a Difference?, 

Thursday, Aug 29, 10:15 AM 

Christina Ewig, University of Wisconsin, Madison, cewig@wisc.edu, “The Power of Inclusion? The Impact of 

Women and Indigenous Politicians on Inequality in Peru“ 

 

44-33 Comparative Democratization, The Limits of Participatory Democracy, Friday, Aug 30, 2:00 PM 

Kelly Bauer, George Washington University, kbauer2@gwu.edu, “Public Participation and Institutional 

Evolution: Evaluating Chile’s Indigenous Land Policy”  

 

mailto:David.L.Weiden@hotmail.com
mailto:kbruyneel@babson.edu
https://www.apsanet.org/mtgs/program_2013/program.cfm?event=1600108
mailto:sheryl.lightfoot@ubc.ca
mailto:macdonaf@cc.umanitoba.ca
mailto:wood.benjamin@gmail.com
mailto:johnmfrench@gmail.com
mailto:raymond.foxworth@colorado.edu
mailto:timperley@virginia.edu
mailto:sheryl.lightfoot@ubc.ca
mailto:pfrymer@princeton.edu
https://www.apsanet.org/mtgs/program_2013/program.cfm?event=1594388
mailto:jgh@ifs.ku.dk
mailto:Jeanet.Bentzen@econ.ku.dk
mailto:jrobinson@gov.harvard.edu
https://www.apsanet.org/mtgs/program_2013/program.cfm?event=1595258
https://www.apsanet.org/mtgs/program_2013/program.cfm?event=1595258
mailto:falleti@sas.upenn.edu
mailto:thea.riofrancos@gmail.com
https://www.apsanet.org/mtgs/program_2013/program.cfm?event=1596268
mailto:bjpasquale@gmail.com
https://www.apsanet.org/mtgs/program_2013/program.cfm?event=1599788
mailto:cewig@wisc.edu
https://www.apsanet.org/mtgs/program_2013/program.cfm?event=1601758
mailto:kbauer2@gwu.edu
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OTHER INDIGENOUS POSTERS: 

Poster Session D060-001, Thursday, Aug 29, 10:15 AM 

Darryl Omar Freeman, Washington State University, darrylofreeman@wsu.edu, and Thaddieus W. Conner, 

Boise State University, tadconner@boisestate.edu, “Persuading the Power: Citizenship and Culture Dilemmas 

for American Indians and African Americans in the Developing United States Society”  

 “American Indians and Risk Perceptions: Exploring Attitudes towards the Waste Isolation Pilot Plant in New 

Mexico”  

 

Poster Session D060-025: Poster Group: Does Citizenship Status Matter?, Thursday, Aug 29, 2:00 PM 

Gilda M. Rodriguez, Kenyon College, gildar@ucla.edu, “Translocal Citizenship: Political Membership and 

Migration in Indigenous Mexican Communities”  

Marina Kaneti, New School for Social Research, marina.kaneti@gmail.com, “Metis and the migrant: theorizing 

citizenship practices beyond agonism, resistance, and dissensus”  

 

Poster Session D100-001, Saturday, Aug 31, 10:15 AM, 

Michael C. Davis, mcdavis@hku.hk, “Human Rights, Indigenous Rights: The Case of Tibet”  

 

WSSA 2014 AMERICAN INDIAN STUDIES SECTION PROGRAM, April 2-5, 2014 

 

The American Indian Studies Section of the Western Social Science Association, at its 56
th

 meeting, expects to 

again have a full program of panels at the association's meeting at the 2014 conference in Albuquerque, NM, 

April 2-5, 2014, at the Hyatt Hotel. Paper/panel proposals for the American Indian Studies Section can either be 

submitted on line by going to: http://wssa.asu.edu/, or by sending them (preferably by E-mail) to AIS section 

coordinator Leo Killsback: lkillsba@asu.edu. Deadline for proposals, including abstracts, is December 1, 2012. 

Information, which will eventually include the preliminary program, can be accessed on line at: 

http://wssa.asu.edu.  

 

 

A list of Indigenous Language Conferences is kept at the Teaching Indigenous Languages web site at 

Northern Arizona University: http://www2.nau.edu/jar/Conf.html. 

 

The D'Arcy McNickle Center for American Indian and Indigenous Studies at the Newberry Library, in 

Chicago, has an on going Newberry Library Seminar in American Indian Studies on many Thursdays, 5:30-

6:30 pm, as well as other occasional events. All papers are pre-circulated electronically to those who plan to attend 

the seminar. E-mail mcnickle@newberry.org or call (312)255-3564 to receive a copy of the paper. For more on 

this and other events at the Newberry Library go to: http://www.newberry.org/mcnickle/AISSeminar.html.  

 

Puliima National Indigenous Language and Technology Forum 2013 is   August 28-29, 2013, in Melbourne, 

Australia. For details go to: http://www.puliima.com. 

 

Language is Life Biennial Conference   is at Sausalito, CA, September 13-15, 2013. For details, visit: 

http://www.aicls.org/. 

 

UNCP Native American Speakers Series presents Winona LaDuke, Thursday, September 19, 2013 at 7:00 p.m. 

at The Regional Center at COMtech. For more information about this event, please visit our website at: 

http://www.uncp.edu/ais/news/speakers/index.htm. 

 

Seventh Minnesota Indigenous Language Symposium   is September 23-24, Mystic Lake Casino Hotel, Prior 

Lake, MN. For details go to: 

http://www.grassrootsindigenousmultimedia.org/index.php?option=com_content&view=article&id=69&Itemid=1

37. 

https://www.apsanet.org/mtgs/program_2013/program.cfm?event=1603748
mailto:darrylofreeman@wsu.edu
mailto:tadconner@boisestate.edu
https://www.apsanet.org/mtgs/program_2013/program.cfm?event=1603988
mailto:gildar@ucla.edu
mailto:marina.kaneti@gmail.com
https://www.apsanet.org/mtgs/program_2013/program.cfm?event=1604328
mailto:mcdavis@hku.hk
http://www2.nau.edu/jar/Conf.html
http://www.puliima.com/
http://www.puliima.com/
http://www.aicls.org/
http://www.aicls.org/
http://www.uncp.edu/ais/news/speakers/index.htm
http://www.grassrootsindigenousmultimedia.org/index.php?option=com_content&view=article&id=69&Itemid=137
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The 39th Anniversary International Indian Treaty Council Conference, will likely be in October 2013. Details 

will eventually be posted at: http://www.treatycouncil.org. 

 

Foundation for Endangered Languages EL XVII  is at Carleton University, Ottawa, Canada,  October 1-4, 

2013. For details visit: http://www.ogmios.org.  

 

70th Annual Convention of the National Congress of American Indians (NCAI), is October 13-18, 2013, in  

Tulsa, OK. For details go to http://www.ncai.org/events/2013/10/13/70th-annual-convention-and-marketplace.  

 

The Indigenous Leadership Development Institute, Inc. (ILDI) is holding the   2013 World Indigenous Business 

Forum in Windhoek, Namibia, October 14-18, 2013. For details visit: http://wibf.ca/. 

 

Annual, first Sunrise Gathering on Alcatraz Island, October 14, 2013. For details go to: 

http://www.iitc.org/conferences-events/community-events/. 

 

International Conference on Endangered Languages in Europe is at   Minde, Portugal, October 17-18th, 2013. 

For information go to: http://www.cidles.eu/events/conference-ele-2013/. 

 

Fourth Annual ILI Symposium: Motivating Youth and Children to Use Their Heritage Language is 

  October 21-22, 2013, Buffalo Thunder Resort & Casino,(Pueblo of Pojoaque) Santa Fe, New Mexico. For 

information visit: http://ilinative.org/iliss/OnlineRegistration2013.html. 

 

The Latin American Studies Association section on Ethnicity, Race, and Indigenous Peoples is putting on The 

Third Conference on Ethnicity, Race, and Indigenous Peoples in Latin America and the Caribbean, October 

23- 25, 2013, in Oaxaca, México. For details go to: http://www.tercera-conferencia-erip-lasa-2013.org/. 

44
th

 Annual National Indian Education Association is in Rapid City, South Dakota, October 30 – November 2, 

2013. For details go to: http://www.niea.org/events/overview.php.  

 

La Cosecha Dual Language Conference  is in Albuquerque, NM, November 6-9, 2013. For information visit: 

http://www.dlenm.org/lacosecha2013/. 

 

Tenth Native American Symposium and a performance event yet to be chosen is November 7- 8, 2013, possibly 

at Southeastern Oklahoma State University in Durant, Oklahoma. For details visit www.se.edu/nas/, or contact Dr. 

Mark B. Spencer, Department of English, Humanities, and Languages, Box 4121, Southeastern Oklahoma State 

University, Durant, OK 74701-0609, mspencer@se.edu. 

The 18
th

 La Cosecha Annual Dual Language Conference   is at the Convention Center in Albuquerque, NM, 

November 6-9, 2013. For information visit: http://dlenm.org/lacosecha/. 

Tenth Native American Symposium, Native Ground: Protecting and Preserving History, Culture, and 

Customs is at Southeastern Oklahoma State University, Durant, OK, November 14-15, 2013. For details go to: 

http://homepages.se.edu/nas/.. 

 

6
th

 Annual Tusweca Tiospaye 2013 Lakota Dakota Nakota Language Summit: "Uniting Our First Nations 

to Save Our Languages" is November 14-16, 2013, Ramkota Hotel and Convention Center - Rapid City, SD. For 

details visit: http://tuswecatiospaye.org/node/232.  

 

STEAM (Science Technology Engineering Arts and Math): The Wisdom of Our Languages & Cultures 

  39
th

 Bilingual Multicultural Education / Equity Conference, Anchorage, AK, USA, November 20-22, 2013. 

http://www.treatycouncil.org/
http://www.ogmios.org/
http://www.ncai.org/events/2013/10/13/70th-annual-convention-and-marketplace
http://wibf.ca/
http://www.cidles.eu/events/conference-ele-2013/
http://www.cidles.eu/events/conference-ele-2013/
http://ilinative.org/iliss/OnlineRegistration2013.html
http://www.niea.org/events/overview.php
http://www.dlenm.org/lacosecha2013/
http://www.se.edu/nas/
mailto:mspencer@se.edu
http://dlenm.org/lacosecha/
http://tuswecatiospaye.org/node/232
http://bmeec.net/
http://bmeec.net/
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For details visit: http://bmeec.net/. 

MEES Australia in cooperation with the Eduarda Foundation, Inc. launches the 2013 National Indigenous 

Health Conference to be held in Cairns on the 25th – 27th November, 2013. For details contact: Mike Edubas: 

edubasmike@yahoo.com. 

 

Annual, second Sunrise Gathering on Alcatraz Island, November 28, 2013. For details go to: 

http://www.iitc.org/conferences-events/community-events/. 

 

First Nations Language Keepers Conference is December 27-28, 2013 at the Saskatoon Inn and Conference 

Centre in Saskatoon, Saskatchewan, Canada. Details area available at: http://www.sicc.sk.ca/.  

 

USHRN Bi-annual Human Rights Conference  “Advancing Human Rights 2013:  Dignity, Justice, Action” is 

in Atlanta, Georgia  December 6 – 8, 2013. For more information and registration: 

http://www.ushrnetwork.org/events/advancing-human-rights-2013-dignity-justice-action.  

 

Language revitalization in a Russian & European context:  Exploring solutions for minority language 

maintenance   is in Helsinki, Finland, December 16-18, 2013. For information go to: 

http://blogs.helsinki.fi/minor-eurus/conference2013/. 

 

SSILA Annual Winter Meeting is January 2-5, 2014, held jointly with the Annual Meeting of the Linguistic 

Society of America in Minneapolis, Minnesota at the Minneapolis Hilton hotel, Thursday January 2 through 

Sunday January 5, 2014. For more information  http://linguistlist.org/ssila/AnnualMeeting/AnnualMeeting.cfm 

21st Annual Stabilizing Indigenous Languages Symposium will be at the University of Hawaii at Hilo, January 

25-19, 2014. Information will become available at www.uhh.hawaii.edu. 

 

The Tenth International Conference on Environmental, Cultural, Economic and Social Sustainability will be 

held January 22-24, 2014 at the University of Split, split, Coratia. For details go to: 

http://www.SustainabilityConference.com. 

 

The 17
th

 Annual National Indian Education Association (NIEA) Legislative Summit is likely in February  

2014, in Washington, D.C. For information go to: http://www.niea.org/Membership/Legislative-Summit.aspx. 

 

The 2014 Conference of the National Association of Native American Studies will be at the Crowne Plaza 

Executive Center, Baton Rouge, LA, February 10-15, 2014. For more information, please visit the following: 

www.NAAAS.org. 

 

The United National 2014 Indian Tribal Youth Midyear UNITY Meeting will likely be in February 2014. For 

details go to: http://www.unityinc.org/. 

 

The Fifth International Conference on Heritage/Community Languages may be in February 1014. Information 

will likely be at: http://www.cal.org/heritage/involved/past.html.  

 

National Association for Bilingual Education 43rd Annual Conference is in San Diego, CA, February 13-15, 

2014. For information go to: http://nflrc.hawaii.edu/icldc/2013/call.html.  

 

4th International Conference on Language Documentation and Conservation (ICLDC): may be at the 

University of Hawaii at Manoa, Honolulu, HI, February or March 2014. For details visit: 

http://nflrc.hawaii.edu/ICLDC/2013/.  
 

mailto:edubasmike@yahoo.com
http://www.sicc.sk.ca/2012-sicc-first-nations-039;-language-keepers-conference.html
http://blogs.helsinki.fi/minor-eurus/conference2013/
http://blogs.helsinki.fi/minor-eurus/conference2013/
http://blogs.helsinki.fi/minor-eurus/conference2013/
http://linguistlist.org/ssila/AnnualMeeting/AnnualMeeting.cfm
http://www.sustainabilityconference.com/
http://www.crowneplaza.com/redirect?path=hd&brandCode=cp&localeCode=en&regionCode=1&hotelCode=BTRCA&_PMID=99801505&GPC=AAS
http://www.crowneplaza.com/redirect?path=hd&brandCode=cp&localeCode=en&regionCode=1&hotelCode=BTRCA&_PMID=99801505&GPC=AAS
http://www.naaas.org/
http://www.cal.org/heritage/involved/past.html
http://nflrc.hawaii.edu/icldc/2013/call.html
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Native/Indigenous Studies Area of the 2014 Southwest Popular Culture American Culture Association 

(Formerly the Southwest/Texas Popular Culture/American Culture Association) 35th annual meeting is 

February 19-22, 2014 in Albuquerque, NM. Further details can be found at: 

http://swtxpca.org/https://mail.msu.edu/cgi-

bin/webmail?timestamp=1187041691&md5=r%2B8zeYT8m2RajaxaGpmkeQ%3D%3D&redirect=http%3A%2F

%2Fwww.swtexaspca.org%2F.  

 

National Indian Gaming Association (NIGA) Indian Gaming 2014, may be in March 2014. For information go 

to: http://www.indiangaming.org/events/tradeshow/index.shtml. 

 

The 37
th

 Annual California Conference on American Indian Education may be in March 2014 at Humboldt 

State University, Arcata, CA. For more information contact: Achel McBride: (530)895-4212 x 110, Irma Amaro: 

(707)464-3512, or Judy Delgado at 916-319-0506, judelgado@cde.ca.gov, or go to: 

http://www.aisc.ucla.edu/admin/gcal.shtml. 

 

The 10
th

 Annual Conference on Endangered Languages and Cultures of the Americas   may be at the 

University of Utah, Salt Lake City, UT, in March 2014, put on by the Center for American Indian Languages, at 

the University of Utah, which also runs a series of workshops. For details go to: http://www.cail.utah.edu, or 

contact Jennifer Mitchell: cail.utah@gmail.com.  

 

2014 NCAI Executive Council Winter Session is March 4-6, 2014, in   Washington, DC. For information go to: 

http://www.ncai.org/conferences-events. 

 

Second International Conference on Heritage/Community Languages is March 7-8, 2014 at   Covel 

Commons at UCLA, Los angles, CA, For details visit: http://nhlrc.ucla.edu/events/conference/2nd/. 

The National Association for Ethnic Studies 42nd Annual Conference is being planned and may be in April 

2014. For details contact National Association for Ethnic Studies (NAES), Department of Ethnic Studies, Colorado 

State University, 1790 Campus Delivery, Fort Collins, CO 80523-179, www.ethnicstudies.org. 

 

The 10h Giving the Gift of Language  : A Teacher Training Workshop for Native Language Instruction 

and Acquisition may be in April 2014. For information visit: http://www.nsilc.org/index.htm. 

Alaska Native Studies Conference 2014 imay be in April 2014 at the University of Alaska Anchorage campus. 

For details go to: http://alaskanativestudies.org. 

Tenth Annual Southeast Indian Studies Conference is April 10-11 2014, at University of North Carolina at 

Pembroke. For more information contact Alesia Cummings at (910)521-6266, alesia.cummings@uncp.edu or  Dr. 

Mary Ann Jacobs, (910)521-6266, mary.jacobs@uncp.edu. 

 

American Indian Cultures and Literatures area of the PCA/ACA (Popular Culture Association/American 

Culture Association) National Conference 2014 is in, Chicago, IL, April 16 – April 19, 2014. For details. Visit: 

http://www.pcaaca.org/conference/national.php. 

 

The Native American Student Advocacy Institute  may be in May 2014.   For details visit: 

http://nasai.collegeboard.org/. 

 

The Thirteenth Session of the UN Permanent Forum on Indigenous Issues ill probably be in May, 2014, at UN 

Headquarters in New York. For details go to: http://social.un.org/index/IndigenousPeoples.aspx.  

 

https://mail.msu.edu/cgi-bin/webmail?timestamp=1187041691&md5=r%2B8zeYT8m2RajaxaGpmkeQ%3D%3D&redirect=http%3A%2F%2Fwww.swtexaspca.org%2F
https://mail.msu.edu/cgi-bin/webmail?timestamp=1187041691&md5=r%2B8zeYT8m2RajaxaGpmkeQ%3D%3D&redirect=http%3A%2F%2Fwww.swtexaspca.org%2F
https://mail.msu.edu/cgi-bin/webmail?timestamp=1187041691&md5=r%2B8zeYT8m2RajaxaGpmkeQ%3D%3D&redirect=http%3A%2F%2Fwww.swtexaspca.org%2F
http://www.indiangaming.org/events/tradeshow/index.shtml
http://www.aisc.ucla.edu/admin/gcal.shtml
http://www.cail.utah.edu/?pageId=5625
http://www.cail.utah.edu/
http://www.ncai.org/events/2014/03/04/2014-ncai-executive-council-winter-session
http://www.ncai.org/conferences-events
http://www.ethnicstudies.org/
http://www.nsilc.org/index.htm
http://www.nsilc.org/index.htm
mailto:alesia.cummings@uncp.edu
mailto:mary.jacobs@uncp.edu
http://www.pcaaca.org/conference/national.php
http://nasai.collegeboard.org/
http://social.un.org/index/IndigenousPeoples.aspx
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The 6th Native American and Indigenous Studies Association Annual Conference is at the University of 

Texas at Austin, May 29-31, 2014. For more information about the 2014 meeting go to: 

  http://conferences.la.utexas.edu/naisa2014/or http://naisa.ais.arizona.edu/. 

  

21st Annual Stabilizing Indigenous Languages Conference and 5
th

 Western Symposium on Language Issues 

(WeSLI) may be in June 2014. For details go to: http://jan.ucc.nau.edu/~jar/AIE/conf.html.  

 

The American Indian Teacher Education Conference may be at the College of Education, Northern Arizona 

University, Flagstaff, Arizona, in June 2014. For details go to: http://jan.ucc.nau.edu/~jar/AIE/conf.html. 

 

The Society of American Indian Government Employees (SAIGE) is a national non-profit organization that 

advocates for American Indian and Alaska Native federal employees. SAIGE will likely host its 11th annual 

national training program in June 2014, Spokane,. Information will be available from the Society of American 

Indian Government Employees, P.O. Box 7715, Washington, D.C. 20044, www.saige.org. 

 

Eighth Heritage Language Research Institute: Heritage Speakers and the Advantages of Bilingualism may 

be in June 2014, at the   University of California, Los Angeles. For details go to: http://nhlrc.ucla.edu/. 

Dene (Athabaskan) Language Conference may be in June, 2014. For more information, please visit: 

http://www.uaf.edu/alc/.  

 

The 2014 International Conference of Indigenous Archives, Libraries, and Museums is June 9-12, 2014 

at  Renaissance Palm Springs, CA. For information, to view past conference programs and/or submit a proposal 

before the November 15 deadline, visit: http://www.atalm.org. Please direct questions to atalminfo@gmail.com. 

 

2014 NCAI Mid Year Conference is June 8-11, 2014, in Anchorage, AK. For information visit: 

http://www.ncai.org/conferences-events. 

 

4th Annual Indigenous Peoples' Rights Course & Field Visit in Costa Rica by Human Rights Education 

Associates (HREA) and University for Peace (UPEACE), Costa Rica may be in June, July and August 2014. For 

details go to: http://www.hrea.org/index.php?base_id=1457&language_id=1. 

The Northwest Indian Language Institute Summer 2014 may be in June and July 2014, at the University of 

Oregon, Eugene, OR. For details go to: http://pages.uoregon.edu/nwili/.  

Fostering Indigenous Business and Entrepreneurship in the Americas Conference: FIBEA 2014 may be in 

June 2014. For information and to make submissions contact fibea@mgt.unm.edu, or visit 

http://conferences.mgt.unm.edu/fibea/ or http://fibeamanaus.mgt.unm.edu/defaultENG.asp.  

 

Summer in Montana: Possibly in June 2014 .  The classes (each of which meets for one week) are taught 

by experts in the field and are designed for graduate students (including both law and Native Studies students), 

tribal leaders, attorneys, and those who work with and for Tribal and First Nations governments. You choose which 

courses and how many to take. All courses will be held at the Salish and Kootenai Tribal College on the Flathead 

Reservation in Montana. June 10-14 (morning) Child Welfare, Family Law, and the American Indian Child 

(Barbara Atwood, University of Arizona Law),   (afternoon) Addressing Domestic Violence (Melissa Tatum, 

University of Arizona Law)  , (morning)  Native Governments in Action (Steve Cornell, University of Arizona's 

Udall Center for Studies in Public Policy & Native Nations Institute)  , (morning) Indigenous People in the Inter-

American Human Rights System (Rob Williams, University of Arizona Law),    (afternoon) Indigenous Economic 

Theory (Ron Trosper, University of Arizona American Indian Studies). The PDF with details is at: 

http://www.aisc.ucla.edu/news/c_n_resources/Summer%20in%20Montana%20flyer.pdf. 

http://conferences.la.utexas.edu/naisa2014/
http://naisa.ais.arizona.edu/
http://jan.ucc.nau.edu/~jar/AIE/conf.html
http://jan.ucc.nau.edu/~jar/AIE/conf.html
http://www.saige.org/
http://nhlrc.ucla.edu/
http://www.uaf.edu/alc/
http://www.ncai.org/events/2014/06/08/2014-mid-year-conference
http://www.ncai.org/conferences-events
http://www.hrea.org/index.php?base_id=1457&language_id=1
http://pages.uoregon.edu/nwili/
mailto:fibea@mgt.unm.edu
http://conferences.mgt.unm.edu/fibea/
http://www.aisc.ucla.edu/news/c_n_resources/Summer%20in%20Montana%20flyer.pdf
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6
h
 International 3L Summer School: Endangered Languages: From Documentation to Revitalization   may 

be in July 2014. For details visit: http://www.ddl.ish-

lyon.cnrs.fr/colloques/3l_2012/index.asp?Langues=EN&Page. 

NCAIS Summer Institute, Competing Narratives: Native American and Indigenous Studies Across 

Disciplinesis at the Newberry Library in Chicago, IL, July into August 2014. For more information go to: 

www.newberry.org/mcnickle. 

 

The 2014 National UNITY (United National Indian Tribal Youth) Conference: Technology and Tradition 

for Today and Tomorrow" may be in July 2014. UNITY also holds occasional training sessions. For details 

visit:  http://www.unityinc.org/. 

 

The Ninth Annual Vine Deloria, Jr. Indigenous Studies Symposium is at Northwest Indian College, in July 

2014. For details and reservations contact Steve Pavlik, Co-coordinator, Native American Studies, Northwest 

Indian College, 2533 Kwina Rd., Bellingham, WA 98226 (360)392-4307, spavlik@nwic.edu, www.nwic.edu. 

 

Society for the Study of the Indigenous Languages of the Americas (SSILA) Summer Meeting may be in July 

2014 in Ann Arbor, Michigan, LSA Summer Institute. Information about the Institute is available at: 

http://lsa2013.lsa.umich.edu. For information sbout SSILA go to: 

http://linguistlist.org/ssila/AnnualMeeting/AnnualMeeting.cfm. 

Sixth International Conference on Climate: Impacts and Responses is at the University of Iceland  Reykjavik, 

Iceland, June 27-28, 2014. The Climate Change Conference is for any person with an interest in, and concern for, 

scientific, policy and strategic perspectives in climate change. It will address a range of critically important themes 

relating to the vexing question of climate change. Plenary speakers will include some of the world’s leading 

thinkers in the fields of climatology and environmental science, as well as numerous paper, workshop and 

colloquium presentations by researchers and practitioners. For details go to: http://on-climate.com/the-conference.  

 NCAIS Graduate Student Conference at the Newberry Library in Chicago may be in July 2014. The 

Consortium offers graduate students from NCAIS member institutions an opportunity to present papers in any 

academic field relating to American Indian Studies at the Graduate Student Conference. We encourage the 

submission of proposals for papers that examine a wide variety of subjects relating to American Indian and 

Indigenous history and culture broadly conceived. For details go to http://www.newberry.org/.  

 

Australex 2014: Endangered Words, and Signs of Revival   may be in Australia, in July 2014. For details go to: 

http://www.australex.org/. 

49th International Conference on Salish and Neighboring Languages may be in August 9 2014. More 

information is available at: http://icsnl.org/.  

 

The United Nations high-level plenary meeting of the General Assembly: the World Conference on 

Indigenous Peoples is September 22-23, 2014, at UN Headquarters in New York City. The main objective of the 

World Conference on Indigenous Peoples is to share perspectives and best practices on the realization of the rights 

of indigenous peoples and to pursue the objectives of the United Nations Declaration on the Rights of Indigenous 

Peoples. For details visit: http://social.un.org/index/IndigenousPeoples/WorldConference.aspx. 

 

The Indigenous Leadership Development Institute, Inc. (ILDI) is holding the   2014 World Indigenous Business 

Forum in Guatemala City, Guatemala, Possibly in October 2014. For details visit: http://wibf.ca/. 

  

http://www.ddl.ish-lyon.cnrs.fr/colloques/3l_2012/index.asp?Langues=EN&Page
http://www.ddl.ish-lyon.cnrs.fr/colloques/3l_2012/index.asp?Langues=EN&Page
http://www.ddl.ish-lyon.cnrs.fr/colloques/3l_2012/index.asp?Langues=EN&Page
http://www.newberry.org/07082013-competing-narratives
http://www.newberry.org/mcnickle
mailto:spavlik@nwic.ed
http://www.nwic.edu/
http://lsa2013.lsa.umich.edu/
http://linguistlist.org/ssila/AnnualMeeting/AnnualMeeting.cfm
http://www.newberry.org/
http://www.australex.org/a13.html
http://www.australex.org/
http://icsnl.org/
http://social.un.org/index/IndigenousPeoples/WorldConference.aspx
http://wibf.ca/
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The 2014 Lakota, Dakota, Nakota Language Summit   is in Rapid City, SD, November 13-15, 2014. For details 

go to: http://www.tuswecatiospaye.org/. 

 

The 2015 Conferences of the International Society for Language Studies biannual meeting will be announced 

in fall of 2013. For more information go to http://www.isls.co/index-2.html.  

 

The NCAI 2015 Executive Council Winter Session is in March, 2015 at the   L’Enfant Plaza Hotel, 

Washington, DC. For details go to: http://www.ncai.org/Conferences-Events.7.0.html. 

  

The NCAI 3015 Mid Year Conference is in June, 2015.   For details go to: http://www.ncai.org/Conferences-

Events.7.0.html. 

The 2015 Lakota, Dakota, Nakota Language Summit   is in Rapid City, SD, November 19-21, 2015. For details 

go to: http://www.tuswecatiospaye.org/. 

.......___///////////|\\\\\\\\\\\___....... 

 

ANNUAL SPECIAL ISSUE: 

PROCEEDINGS OF THE 2013  

WESTERN SOCIAL SCIENCE ASSOCIATION MEETING (WSSA) 

AMERICAN INDIAN STUDIES SECTION 

 

Memorial to Tom Hoffman 

 

Thomas J. Hoffman, “The Metaphysics of Modern Existence: A Spragens Analysis” 

 

Moderator – Octaviana V. Trujillo (Yaqui), PhD, Northern Arizona University; Participants: Heather Eastman,    

Austin Chico, Krystal Bergen, Micoleen Yazzie, and Antoinette Pogue,  “Learning How to Sustain Native Nations: 

Emerging Practice in Environmental Justice, Health, Language and Cultural Resources” 

Stephen M. Sachs, “Honoring the Circle, The impact of American Indian Tradition of Western Political Thought 

and Society” 

>><><< 

 

In Memoriam of Tom Hoffman 
 

Many of us greatly miss Thomas J. Hoffman, who at 62 walked on July 27, 2013. Tom taught political 

science at St. Mary’s University in San Antonio Texas for 31 years, where he is remembered as an excellent 

teacher and advisor, and a very fine human being. Tom, who studied with Vine Deloria, was for many years at the 

heart of the Western Social Science Association Meeting’s American Indian Studies Section, which Vine 

launched. Tom regularly contributed to annual discussions of American Indian religion, and in more recent years 

with analysis of Vine’s work. When we meet at WSSA, and go for our annual barbeque dinners, there will always 

be a special place for Tom. 

                  

 

The Metaphysics of Modern Existence: A Spragens Analysis 
 

Thomas J. Hoffman Political Science 

St. Mary’s University 

San Antonio, Texas 

http://www.tuswecatiospaye.org/2011summit
http://www.tuswecatiospaye.org/node/175
http://www.isls.co/index-2.html
http://www.ncai.org/Conferences-Events.7.0.html
http://www.ncai.org/Conferences-Events.7.0.html
http://www.tuswecatiospaye.org/2011summit
http://www.tuswecatiospaye.org/node/175
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A paper prepared for presentation at the 

Western Social Science Association 

April, 2013 

Denver, Colorado 

 

 Thomas Spragens in Understanding Political Theory outlines a framework by which we can understand the 

thought process of the writers of political philosophers. He helps us to discover the “logic in use” that they follow 

in the formulation of their political theories. I have applied Spragens’ framework to the reading Deloria’s 

Metaphysics of Modern Existence. Before applying that framework it is appropriate to explain the major features 

of Spragens’ analytic technique. 

 

 There are four stages to the Spragens framework: 
1. description of the problem; 

2. diagnosis of the problem; 

3. reconstruction of the polis; 

4. prescriptions. 

What each of these stages do can be expanded upon.  

1. description of the problem:  explains what the disorder in the “body politic” consists of; 

2. diagnosis of the problem:  inquires into the roots of the disorder. Makes this inquiry by trying to answer 

two questions: 

a. are the roots of the problem personal or general?   

i. If personal, no responses is necessary;  

ii. if general, then a social or political response is necessary; 

b. are the roots of the problem natural or artificial? 

i. if natural, the best response is to try to contain the problem; 

ii. if artificial, it is in human power to change it. 

3. reconstruction of the polis:  the changes in the “body politic” that are appropriate, depending upon the 

diagnosis: 

a. conservative reconstruction:  based upon things that worked in the past, can lead to stagnation; 

b. radical reconstruction:  attempt to remove the problem by going to its roots, with the advantage of 

being profound and comprehensive; however it can exceed people’s grasp; 

c. pragmatic reconstruction:  piecemeal reform; an approach which is flexible, but also can lack 

foresight. 

4. prescriptions:  the steps we need to take to deal with the problem (contain, eliminate, adjust to): 

a. assess potential, possibility, necessity, and boundaries of reality; 

b. make positive prescriptions—what political arrangements want, which are possible, and which are 

necessary; 

c. make negative prescriptions—what arrangements are irrational or beyond reach. 

 

Now that we have an understanding of Spragens’ framework we can now apply it to Deloria’s The 

Metaphysics of Modern Existence. 

Vine Deloria, Jr. (1979), in the Metaphysics of Modern Existence provides an exposition of the major 

differences between Western and Non-Western views of nature. He contends that the disorder present in today's 

world stems from a lack of a unified vision of reality, the lack of a metaphysics. There is a fragmentation of 

knowledge, a lack of a full understanding of the multifaceted nature of life. Modem people need to search for the 

structure and meaning of reality, i.e., we need to devise a "metaphysics of modem existence".  

Deloria describes the various sources of this disorder. In his diagnosis he notes that much of the problem is 

rooted in some Western views. He describes five causes. First, in Western religions the world is viewed in one of 

two ways--it is not "good" or humans are superior to the rest of nature. As Diana Coole (1993, p. 2) puts it, 
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"Western thought generally.... relies on.... dualistic foundations, where knowledge and citizenship are equally 

grounded in hierarchical oppositions that value mind over body, culture over nature, reason over emotion, order 

over chaos, transparency over opacity." These views contribute to the attitude that nature can be exploited to fulfill 

human needs. Second, as a result of Darwinism, humanity is seen as the pinnacle of evolution. Thus, humans do 

not need to be in concert with nature. Indeed, they need not be in concert with other humans, since competition (in 

Darwinism) rather than cooperation is a primary force. Third, the Western view of history negates the value of 

immediate experience. Fourth, Western science leaves out data which do not fit the criteria of the "scientific 

method." Fifth, the Western divisions between space and time, objectivity and subjectivity (although they allow the 

creation of modem technology), lead to a loss of the spiritual dimension of life.  

Deloria also envisions a reconstruction of the world in which those things missing from the Western view 

could be reintegrated. Nature should be respected and given its rights. Knowledge can be reunified if all data are 

allowed. The world could become humane if personal rights are allowed and positive freedom is promoted. The 

material benefits of Western technology and the spiritual benefits of Non-Western approaches to reality could be 

enjoyed. Once again community would be rediscovered in this reconstructed polis.  

Deloria carefully examines Western and Non-Western approaches to reality. Western peoples have the 

attitude that they can exploit the environment. However, this reality is crumbling. He (1979) notes that other 

human societies interpret through nature: "It is the apprehension of reality emerging from an experience of the 

power of things, therefore, that encourages some human societies to interpret reality through nature" (p. 22). He 

(1979) explains: "In other words, a community of experience is created through an encounter with the numinous 

quality of life that is manifested in all life-forms, and humans are seen as another species rather than as an exalted, 

alienated species unrelated to the rest of creation. Immediate involvement in nature and natural processes orients 

humans to the reality of existences as it is experienced" (p. 22). He (1979) characterizes the Western approach in 

the following way:  

... interpreting reality through the use of history as the highest category involves a determination that the recorded 

experiences of the human species, and only the human species, is sufficient to interpret the meaning of the rest of 

creation. Nonhuman life-forms and the passage of time itself become processes that exist for the benefit of the 

human species rather than as ends in themselves (p. 23).  

He (1979) proposes a synthesis: "The proper approach to interpreting reality is most probably a 

combination of nature and history that recognizes the value in the ongoing processes and life-forms of nature while 

making a serious effort to derive meaning from the passage of time directed in an irreversible forward sequence" 

(p. 30).  

Deloria (1979) contrasts Western and Non-Western views of the universe, property and the world of 

experience. These differing views demonstrate a disunity in visions of reality.  

The most prominent division existing among members of our species is in the approach to the kosmos. Two 

major attitudes can be distinctly outlined and they conflict both in theory and practice. The kosmos can be viewed 

on the basis of its manifestation of energy and personality, which can be explained as spiritual activity; or the 

kosmos can be seen as a complicated structure, devoid of personality, and operating as a relentless machine, 

uncompromising toward human efforts to find meaning (p. 33).  

The former approach is characteristic of Non-Western peoples, while the latter approach is characteristic of 

Western peoples. Derivative of these views are attitudes towards property. The Non-Western approach leads to a 

respect for nature. Deloria (1979) points out that the Western approach leads to a notion of property that does not 

hold respect for nature. "Our present conception of property revolves around our use of it, not around its existence 

as an element of the universe in its own right. Nature has no rights of its own in our legal system. If our legal 

system reflects our view of reality, then we believe that we exist over and apart from the physical world" (p. 135). 
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Western and Non-Western views of experience are at variance. The Western approach bifurcates experience into 

spiritual and material realms. Deloria (1979) contrasts this with the Non-Western approach: "Primitive people do 

not differentiate their world of experience into two realms that oppose or complement each other. They seem to 

maintain a consistent understanding of the unity of all experience" (p. 151). He continues "Their failure or refusal 

to differentiate subjective from objective, spiritual from material, seems to form the basic difference that separates 

them from us.... Thus it is with the most common feature of primitive awareness of the world--the feeling or belief 

that the world is energized by a pervading power" (p. 152). As Griffin-Pierce (1996) points out "Tribal languages 

lack a word for 'religion'; the term 'sacred' is more appropriate because it conveys the reverence for all living 

beings that underlies native rituals" (p. 16).  

A key difference between Westerners and Non-Western peoples is that Westerners see themselves as 

dominating or controlling nature. Kellert (1993) points out that ".... in order to satisfy a cultural and economic 

interest in dominating nature, science sought predictable, regular behavior" (p. 155). He indicates that "One of the 

strongest metaphors operating in science is the image of the universe as a machine and the scientist as an 

investigator seeking to discover its hidden workings.... But the vision of the world as a clockwork mechanism 

implies that physical matter is inert and dead" (p. 156). This approach is not shared by Non-Western people. 

Fitzgerald (1991) reports that Thomas Yellowtail affirms that "Man must realize that his importance is nothing 

compared to Nature and that the sacred realities are even much greater than Nature" (p. 20). Deloria (1979) writes:  

All species, all forms of life, have equal status before the presence of the universal power to which all are 

subject. The religious requirements for all life-forms is thus, harmony, and this requirement holds for every 

species, ours included. The natural world has a great bond that brings together all living entities, each species 

gaining an identity and meaning as it forms a part of the complex whole. If ever there were a truly evolutionary 

theological position, primitive peoples would represent it (pp. 153-154).  

Westerners and Non-Westerners have two radically different perceptions of nature. A need for dialogue is 

clear. However, Deloria (1995) suggests:  

Two things need to be done, in my opinion, before there can be any exchange of views between American 

Indians and Western science. First, corrective measures must be taken to eliminate scientific misconceptions about 

Indians, their culture, and their past. Second, there needs to be a way that Indian traditions can contribute to the 

understanding of scientific beliefs at enough specific points so that the Indian traditions will be taken seriously as 

valid bodies of knowledge (p. 60).  
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LEARNING HOW TO SUSTAIN NATIVE NATIONS: 

EMERGING PRACTICE OF ENVIRONMENTAL JUSTICE, 

HEALTH, LANGUAGE AN CULTURAL RESOURCES 

 

Moderator – Octaviana V. Trujillo (Yaqui), PhD, Northern Arizona University 

Heather Eastman, Austin Chico, Krystal Bergen, Micoleen Yazzie, Antoinette Pogue 

 

The applied Indigenous studies (AIS) program at Northern Arizona University (NAU) focuses on Native 

Nation building and leadership in Indian Country. The department offers a Bachelor of Arts or Science, as well as 

minors in Native American studies, applied Indigenous studies and Indigenous health studies. The goal of the 

department is to prepare it’s students for practical application of their knowledge of Indigenous history and culture, 

policy, and 21st century challenges, in the United States and globally. In addition, students are required to 

complete an internship during their time in the program that provides them with experience in their area of interest. 

The 2013 senior class of the applied Indigenous studies department, working with Dr. Octaviana V. Trujillo, 

developed research projects in the Fall and Spring semesters that focused on their future career or a topic that 

resonated with them in Indian Country. The students submitted their papers to the Western Social Science 

Association Conference and were invited to present their findings on a panel. The academic department, college 

and research office at NAU supported their travel to the conference. 

Culture and the Re-Building of Native Nations 

Heather Eastman graduated with degrees in applied Indigenous studies and anthropology, with a minor in 

religious studies. Heather researched the role of culture in the re-building of Native Nations. She began by 

introducing the importance of culture in this process, due to historical right, identity, and the exercising of 

complete self-determination and sovereignty. Historical federal Indian policy, from the removal/reservation period 

to termination, served to eliminate Indigenous Peoples culture and nationhood. However in the age of self-

determination, regaining complete sovereignty involves the ability to include culture in community services, 

representation regarding cultural issues in state and federal governments, as well as institutions, consistent 

repatriation efforts, protection and respect of sacred sites, the development of appropriate cultural policy, and the 

option of including traditional governance in the 21st century. Heather used the Diné Policy Institute work on 

traditional Navajo governance, the Zuni A:shiwi A:wan Museum and Heritage Center and the Partnership for 

Native American Cancer Prevention as examples of the connection between sovereignty and culture and the re-

building process for Native Nations. Heather is continuing her studies at NAU in the archaeology masters program 

and plans to focus on cultural policy in state, federal and tribal government, indigenous archaeology, repatriation 

and cultural competency in Indian Country. 

Language Revitalization on the Tohono O'odham Nation 

 Austin Chico is Tohono O’odham and a graduate of the applied Indigenous studies and his paper 

presentation discussed indigenous language revitalization, with particular focus on the Tohono O’odham Nation. 

Austin began by discussing the status of Native American languages in the United States, and the urgent need for 

revitalization. He provided a history of national and state level legislation and programs which have positively 

contributed to efforts to preserve Native languages, since the self-determination era of federal Indian law and 

policy. Austin also discussed the various efforts of the Tohono O’odham Nation to support and teach their 

language. Unfortunately, due to the focus on other tribal issues, language revitalization has primarily become a 

grass roots phenomenon. During his winter internship on the Tohono O’odham Nation, Austin participated in the 

development of a summer language immersion program for the tribe, as well as teacher certification and language 

program models. Austin plans to continue this work in his community and hopes to use the immersion model as a 

method for revitalizing the Tohono O’odham language.  

Silent Death: Abandoned Uranium Mining in Cameron, AZ 



 16 

Krystal Bergan is Navajo and graduated from NAU with degrees in applied Indigenous studies and criminal 

justice. Krystal researched the threat of abandoned uranium mines in her home community of Cameron, Arizona. 

She began by explaining the history of the uranium boom in Indian Country after WWII. The United States Energy 

Department and the Kerr McGee Company were the major players in the extraction of uranium from the Navajo 

Nation. However, they did not inform the miners of the severe health risk associated with uranium extraction. 

Unfortunately, sustainable and healthy disposal practices were not followed and there are multitudes of abandoned 

and contaminated wells and mines. For her internship, Krystal worked with Jani Ingram, a professor of chemistry 

at NAU and Tommy Rock, a graduate student at NAU. Tommy’s thesis also examines uranium mining on the 

Navajo Nation, and he has produced useful maps of contamination areas for the community and further research. 

Dr. Ingram is working on findings solutions to cancer disparities among Navajo, and uranium contamination 

awareness. Krystal’s work with them consisted of water and sheep testing to determine levels and areas of 

contamination in her hometown. Krystal ended her presentation with a discussion of how individuals can help raise 

awareness and funding for clean up. She plans to continue to engage and educate her community and all residents 

of the Navajo Nation about the dangers of uranium mining in the past and present. 

Radon: Protect Your Home, Your Health and Walk in Beauty 

Micoleen Yazzie is Navajo and graduated from NAU with degrees in applied indigenous studies and 

biomedical science. Micoleen originally began researching cancer education for Diné youth, however, her 

internship with the Institute for Tribal Environmental Professionals lead her to examine the effects of radon on the 

Navajo Nation. Radon is rarely discussed and little known radioactive gas that is invisible and emits no discernible 

taste or smell. It is an organic product, which resides in soil, rock and water, and is a decay product of uranium. 

Levels of radon for the Navajo Nation may be linked to the uranium boom that happened after WWII until the 

1980’s. It is a major cause of lung cancer in the United States. Though it is naturally occurring, the gas can 

accumulate in closed spaces, as well as be transmitted through the use of certain construction materials. Inhalation 

of this gas can cause cancer, however poisoning does not display any clear symptoms. According the 

Environmental Protection Agency levels higher than 4 pico curies per liter of air are dangerous. There are two 

types of tests for radon, one that takes 2-90 days and a longer but more accurate test. Micoleen tested 13 

households on the Navajo reservation for radon, using the shorter method. She only found one house that had a 

level slightly higher than the EPA standard. Micoleen participated in the Discover Program at University of 

Arizona during the summer in health disparity research and science that can benefit indigenous communities.  

Heatlh Disparities in Need of Cultural Awareness and Rebuilding for the Wind River Reservation 

Antoinette Pogue researched health disparities and cultural awareness for the Wind River Reservation in 

Wyoming. Antoinette is Eastern Shoshone, Northern Arapahoe and Navajo and will graduate in Fall of 2013 from 

the applied indigenous studies program, with an additional indigenous health studies minor. Antoinette’s research 

was also informed by her personal experience, as she saw the separation between the two tribes living on one 

reservation, as well as the health disparities apparent in her own family and friends. The “silent issues” for the 

Wind River Reservation community are diabetes, homicide, suicide, accidental death and methamphetamine 

addiction. Furthermore, it has been difficult to remedy problems on the reservation due to tension between the 

Northern Arapahoe and Eastern Shoshone. Antoinette observed that health is related to various social institutions, 

including culture and social tension and therefore these two seemingly separate issues are interconnected. She 

hopes to help create strategic plans to revitalize culture, language and communication for both tribes on the 

reservation, as well improve overall wellness for her community.  

<><:>+<:><> 

HONORING THE CIRCLE: 

THE IMPACT OF AMERICAN INDIAN TRADITION ON WESTERN POLITICAL THOUGHT 

AND SOCIETY 
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Stephen M. Sachs, IUPUI 

 

 Although it is rarely recognized in mainstream historical work, contact between Native People and 

Europeans coming to America has had a profound and continuing effect on western political thought and practice, 

and upon American life more generally. The Indigenous people in North America in different forms, and to 

differing degrees, practiced inclusive participatory democracy, in collaborative societies in which every individual 

needed to be respected because all contained a holy spirit – the Great Mystery was in all things – all beings. 

Moreover the multiplicity of spirits existing within the Great Mystery were a unity in diversity that as a basic 

principle enhanced the functioning of inclusive participatory democracy. Human beings were seen as essentially 

good, but needing an appropriate experiential education to develop their character and abilities. As is well 

documented by Grinde, Johansen, Weatherford, Donohue, Pratt, and others, the first three hundred years of close 

contact between many Europeans coming to the “New World” and Indians had a profound impact on many of 

them, contributing to the development of an American Identity, different in many aspects from the ways of seeing 

dominant in Europe, in what became the United States. Moreover, contact with Indians brought about a significant 

shift in western political and social thought that continues to shape governmental structure, function and policy, 

with ongoing broader effects on social and other aspects of life, across the western world and beyond. 

 

I. TRADITIONAL AMERICAN INDIAN POLITICS AND SOCIETY 

 

     Europeans coming to the Americas in general, and North America in particular, interacted with tribal and band 

societies that were extremely harmonious and democratic, providing mutually supportive relationships and a high 

quality of life for virtually all of their members. The more than 500 Indian nations in what now make up the United 

States were each unique in the details of their quite varied cultures, but shared a common set of core values.
1
 These 

basic values, applied in different ways by each people, and by the same people in changing circumstances, 

provided the basis for good lives in well functioning societies. 

 

     Traditional Native American societies enjoyed a generally high quality of life, with virtually no poverty or 

crime, and mechanisms to provide for those who were not well off. They furnished a great deal of emotional and 

physical support for people from extended family members and a sufficient variety of choices of social roles so 

that almost everyone could find acceptance and develop self-esteem. The virtues of these societies are attested to in 

numerous ethnographies and commentaries.
2
 

 

     In terms of governance, Indian nations, in different ways and to different degrees decided extremely 

democratically through a variety of consensus decision making processes.
3
 The basis of this was the principle of 

respect, for all people, and indeed for all that is. In ceremony, and in making decisions, often all sat in a circle. 

Each place in the circle had a different quality and a different way of seeing to contribute to the whole, so that each 

person or group needed to be heard. There is no circle without each of the individual places, but the places have no 

meaning without the context of the circle as a whole, which frames the interconnections that constitute the proper 

flowing of the circle.
4
 The Comanche state the fundamental principles as relationships, responsibility, reciprocity, 

redistribution.
5 

Thus out of the nature of relationship, and the relationships everyone is in, flows a set of mutual 

responsibilities, which involve a reciprocity – not just of things, but of actions and concerns – which brings the 

redistribution necessary to continually recreate balance and harmony. In terms of decision making, everyone 

affected by a decision had a right to be heard, and no decision could be made until everyone agreed, or at least 

acquiesced. Leaders, who were chosen for their good character and fine qualities appropriate to their function, 

acted primarily as facilitators helping the group or community reach consensus.
6
 As highly respected people, they 

had influence, but could not make decisions. They could only act administratively with the support of the 

community. 

 

     Thus, Native American tribes and bands functioned with a politics somewhat different in character than has 

been accepted by the main stream of Western political theory as seen in Machiavelli and Hobbes, with its main 

thrust the finding consensus. Power was an important resource for doing this, but it was not the central element for 
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determining "the authoritative allocation of values" (or for determining "who gets what, when, where, how").
8
 

Moreover, power in traditional American Indian tribal and band societies was only partly a vehicle for control. It 

was also a source of empowerment. Tribal and band politics have very important cooperative elements along with 

competitive aspects. At the heart of this politics is a set of communal relationships based upon mutual respect, 

emphasizing both the community and the individual, so that in a very important sense the whole is equal to the 

part. 

 

     The participatory democratic nature of Native American society, with its strong emphasis on both individual 

freedom (or rights) and the good of the whole being realized through inclusive participation (what Benjamin 

Barber Calls strong democracy
9
) can be seen in the traditional functioning of some of the Indian nations that would 

have been known to European political thinkers of the Sixteenth to Eighteenth Centuries, such Locke and 

Rousseau. 

 

     Trigger, for example, describes the traditional ways of the Wendot, more widely known as the Huron, living 

around Lakes Huron and Erie.
10

 The Huron were a confederation of several tribes, numbering 30,000-40,000 

people in 1634. They lived partially intermingled with each other in settlements of up to 2,000 people consisting of 

a central town and surrounding villages. Their social organization included a clan structure. In each community 

each clan segment had two formal chiefs, Yarihawa (literally, "he is a great voice"), who were chosen from among 

the men of the clan lineage that held the right to serve in that office. Their primary functions were to announce 

decisions arrived at by a process of consensus formation that involved discussion by all the adult men and women 

of their group, and to facilitate the discussion process. Chiefs could advise and persuade, but they could not decide. 

No action could be taken until it had been acceded to by every person who was affected by it. In practice that 

meant that decision making tended to be inclusive of the concerns of everyone involved. To reach consensus on a 

proposal, the group would continue to modify it to take into account each person's concerns until almost everyone 

supported the decision, and the few who did not, having been heard and seeing nothing to gain by further 

discussion, accepted the view of the group. 

 

     The chief's first duty was to assist his own group to come to a consensus and then to represent his people in 

negotiating with the chiefs of other groups. Trigger states, 

 

Huron Chiefs had no constitutional authority to coerce their followers or force their will on anyone. 

Moreover, individual Huron were sensitive about their honor and intolerant of external constraints, and 

friends and relatives would rally to the support of someone who believed himself insulted by a chief. 

Overbearing behavior by a chief might, therefore, encourage a violent reaction and lead to conflicts 

within or between lineages. In the long run, chiefs who behaved arrogantly or foolishly tended to 

alienate support and would be deposed by their own lineages. The ideal Huron chief was a wise and 

brave man who understood his followers and won their support by means of his generosity, 

persuasiveness, and balanced judgement.
11

 

 

     The two chiefs of each clan segment at the local level were the civil chief and the war chief. The civil or peace 

chiefs, who were primary, were concerned with matters of everyday life from settling disputes, and arranging 

feasts, dances and games to negotiating foreign treaties. The separation of peace and war chiefs, with the primacy 

of the civil chiefs, is typical of many tribes. Among the Cheyenne for example, a chief of one of the military 

societies, upon becoming one of the 44 peace chiefs, would have to resign his chieftainships of the military 

society.
12

 This primacy of civilian over military leadership is similar to the emphasis in the U.S. Constitution of the 

President, a civilian, being Commander and Chief over the military. It may well be that the older tribal practice is 

the basis, or at least a contributing source, for the U. S. practice. 

 

     The national government of each Huron tribe consisted of a council made up of chiefs of the clan segments in 

each community (with one exception, the Tahontaenrat Tribe who lived in a single settlement, so that their 

community and national governments were the coterminous). The Confederacy Council appears to have been 
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composed of the civil chiefs of the various national councils. The national and confederacy councils had no power 

to compel the groups whom their members represented. Their function was to develop consensus through dialog 

and mutual exchange among all the parties involved in the matters they considered. In order for the decisions of 

these councils to be effective, they had to be accepted by the constituents of the chiefs. This meant that national 

and confederacy affairs were discussed by citizens at the local level to a far greater extent than is true in modern 

federal republican governments, with the result that chiefs were usually far more representative than elected 

representatives are today. 

 

     Underlying Huron politics was a culture that balanced strong concern for individual (person, family, clan, etc.) 

autonomy with a strong equalitarian moral sense for the good of all (family, clan, tribe, etc.) and respect for the 

views of others. Thus there was an abhorrence for compelling actions by anyone. But, at the same time, both by 

upbringing and ongoing experience, Huron people were very sensitive to others and to the pressures of public 

opinion. If one acted improperly, one would lose honor, and eventually, needed economic and other support if she 

or he went too far. In the Huron case, as in the case of many (but not all) native North American peoples, this 

meant that, through honoring generosity, no one was allowed to be either poor or rich. Similarly, though certain 

political and social positions of authority might belong to certain clans or clan segments (but were filled on the 

basis of perceived merit within that clan or segment), authority, and hence power, was widely dispersed so that 

individual offices carried limited authority. This worked to keep effective the primary limitation on power: public 

opinion. This widespread arrangement in traditional North America is somewhat similar in effect, though it is less 

formal and more extensive, than the later use of the combination of separation of powers, checks and balances, and 

direct and indirect elections by the framers of the U.S. Constitution, were influenced by the Indian practice (both 

directly, and indirectly, through influential English thinkers such as John Locke, who clearly incorporated Indian 

ideas and practice in their theory, as is developed below). 

 

     Quite similar to the Huron were their relatives and neighbors to the south, the Hodenosaunee, Six Nations, or 

Iroquois. Their governance from the individual village long house, through the clan segment, village and nation to 

the confederacy was almost identical to that of the Huron, except for a difference in the procedure by which the Six 

Nation Confederacy reached consensus. Lewis Henry Morgan describes their government as extremely 

democratic.
13

  

 

such was the spirit of the Iroquois system of government, that the influence of the inferior chiefs, the 

warriors and even the women would make itself felt, whenever the subject itself aroused a general 

public interest. 

 

And there was considerable interest in public affairs by an active citizenry,
14 

 

In council, public transactions of every name and character were planned, scrutinized and adopted....It 

may be said that the life of the Iroquois was spent either in the chase, on the war path, or at the council 

fire.
15

 

 

No event of any importance ever transpired without passing under the cognizance of one of these councils. 

 

Sachems [primary chiefs: “Counselors of the People”], chiefs and warriors, women and even children, 

deserted their hunting grounds and woodland seclusions, and taking the trail, literally flocked to the 

place of council. When the day arrived, a multitude had gathered together, from the most remote and 

toilsome distance, but yet animated by an unyielding spirit of hardihood and endurance.
16

 

 

All of this combined a strong bond of community with the utmost respect for the rights of the individual, 

 

The spirit which prevailed in the nation and in the confederacy was that of freedom. The people appear 

to have secured to themselves all the liberty which the hunter state rendered desirable. They fully 
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appreciated its value, as evidenced by the liberality of their institutions. The red man was always free 

from political bondage, and, more worthy still of remembrance, his “free limbs never wore a shackle.” 

His spirit could never be bowed in servitude. In the language of Charlevoix, the Iroquois were “entirely 

convinced that man was born free, that no power on earth had any right to make any attempts against 

his liberty, and that nothing could make him amends for its loss.” It would be difficult to describe any 

political society, in which there was less oppression and discontent, more of individual independence 

and boundless freedom.
17

 

 

     This spirit of freedom in inclusive, participatory, societies was the general pattern in indigenous North America. 

The Muscogee, or Creek, Confederacy that extended over much of what is now the U.S. South East, though 

exhibiting some difference in the details of government and social organization, functioned fundamentally in the 

same manner.
18

 Like the leagues to the north, The Muscogee confederacy was primarily organized for peaceful 

interaction among highly autonomous communities. Not all of the people of the confederacy were Muscogee, as 

the basis for membership was respect for all people, for maintaining harmony and balance with nature and within 

the community, and for following the basic Muscogee ways. From a Muscogee perspective, there were around 33 

major regional subdivisions of the confederacy, but as some of these had entered the confederacy as sizable tribes, 

with their own subdivisions, it would be more accurate to say that there were more than 100 major regions in the 

confederacy, which operated on the basis of consensus decision making after full discussion among numerous 

interlinked councils. 

 

     Beginning at the local level, authority was widely dispersed with each of the clans having specialized functions. 

Elder women and men had their own highly respected bodies. In addition, by a psychological–personality 

selection, men were divided into white sticks and red sticks, to carry out civil and military/police leadership 

functions, following the consensus of their communities. As was typically the case in pre-Columbian North 

America, local communities were generally autonomous. Matters of general Muscogee interest, were decided by 

councils at the confederacy level, which rotated their meetings around Muscogee country to maintain a broad 

inclusiveness and balance of input over time. 

 

     In their own unique ways, the smaller tribes functioned on the same general basis of participatory democracy, 

but without the need for confederacy level decision making. This was the general pattern all over the Americas at 

the time of European contact, except in the instances of national decision making of a few of the very large nations 

south of what is now the United States, that were beginning to become states, as Locke recognized in 

differentiating between “the two great empires of Peru and Mexico” and the fully participatory tribes.
19

 Yet even 

these “empires”, such as those of the Aztecs, Maya and Inca tended to act cooperatively, and inclusively with 

respect for individual people an groups, and their opinions, especially at the local level.
20

  

 

     In considering the smaller Indian nations, the Chiricahua Apache of the Southwest, for example, who were well 

known to the Spanish, lived in small bands, each with its own with consensus based governance.
21

 They lived by 

hunting, gathering, raiding and agriculture. Each band, and within it, each local group, was guided by one or more 

recognized leaders assisted by a number of subordinates. In essence the way in which leadership functioned among 

the Apaches was typical for the precontact Americas generally, although there are differences in detail in different 

Indian nations, such as whether eligibility for a position was limited to members of certain clans, societies or other 

groups, and just how leaders were chosen and removed. 

 

     For the Chiricahua, important decisions were made at band or local group meetings at which all adults were 

present and male heads of households usually spoke to represent their families, though wives and unmarried sons 

and daughters might contribute to the discussion. Typical of band and tribal societies, a man would become a 

leader if enough people respected him sufficiently to give him their loyalty, and he would maintain that leadership 

role only so long as he maintained that respect and loyalty. People dissatisfied with a local or band leader could 

simply move away to another band or group. As in many bands and tribes, being of good family was an advantage 

in gaining the respect necessary to become a leader, and a leader was almost always the head of an extended 
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family. But the primary basis of leadership was being respected for ability and good qualities, as demonstrated by 

his achievements. He must be wise, respectful of others, able in war, capable in managing his own and his family’s 

affairs, and generous. Thus wealth was an aspect of qualification for leadership: as a sign of ability and as a source 

of the generosity that leaders were expected to exhibit, in hosting prominent people, putting on feasts, and in 

providing for those less well off. 

 

     For the Chiricahua Apache, as with tribes and bands in the Americas generally, the functions of a leader 

included being an advisor in community affairs, a facilitator in collective decision making, and a peacemaker in 

disputes and the settlement of wrongs. In addition, as the Apache and some other tribal societies did not divide 

civil and military functions among distinct leaders, a Chiricahua leader served in war as well as in peace. While 

leaders could command in combat, they had no power of control in civil governance beyond what was supported 

by public opinion. To the extent that they were respected and were persuasive (a quality contributing to respect), 

leaders exercised influence in the forming of community views. Even as a peacemaker, when deviant acts or major 

disputes occurred, they only had the authority of mediators. Since the Chiricahuas needed each other’s help in a 

variety of economic and social activities (as is normally the case in band and tribal societies), the main pressure for 

following social norms, including reaching settlement in a trouble case, was the pressure of public opinion (in 

which women played an important role, as was virtually universally the case in traditional Indian societies
22

). 

 

      Thus leaders were under continuing scrutiny to act well and had to be concerned for the interests and views of 

the members of the community. In particular, the band leader needed to listen carefully and take into account the 

advice of the local group leaders. They, in turn, had to be especially responsive to leading heads of families, who 

were obligated to be responsive to the adult members of their families. Thus power and influence were widely 

disbursed in Chiricahua society, as in Indian societies in general. Respected elders had the most political influence, 

but this influence and respect itself rested upon the opinions of the community members at large in a culture which 

emphasized respect for all community members (and indeed all beings). This is typical in tribal societies, including 

among those known by Europeans, the more dispersed Ojibwa, living largely in single families engaged in hunting 

and gathering in the woodland and lake country of what is now the Northern Midwest and adjacent Canada,
23

 the 

hunting and gathering Utes of the Rocky Mountains
24

 and the Yakama of the Pacific North West Coast.
25

  

 

     Thus, over all, American Indian nations were almost always extremely democratic and equalitarian, with 

leaders acting as facilitators and advisors, and a wide dispersion of power in very participatory societies. The large  

“empires” of Mexico and Peru, that were moving toward becoming states, were partial exceptions, and as even the 

Maya and the Aztecs largely adhered to the general pattern of inclusive participatory democracy, 
26

 and there were 

some others, one of which proves the rule. It is reported that not too long before the arrival of Europeans on the 

east coast of what is now the United States, the Ani’-Kutan’I, or priests, of the Cherokee, whose function was to 

insure the proper timing and carrying out of the nation’s annual cycle of ceremonies, began to gain more general 

power and authority.
27

 As they did so, they became increasingly arrogant, violating the democratic and equalitarian 

sensibilities of the people. Thus, a popular conspiracy developed, and when one of the Ani’-Kutan’I abducted the 

wife of one of the younger leaders of the conspiracy, the people rose up and massacred most of the priests, 

restoring their traditional participatory culture. 

 

 It is important to note that the egalitarian nature of Native American societies was based upon a respect for 

difference (which some call the principle of “place”),
28

 a unity through diversity that to differing degrees and ways 

across the many Indian nations, provided for a high level of equality, while allowing for differences in role and 

prestige. Whereas in hierarchical social systems, differences of function tend to be marked by significant 

differences in status, participatory systems tend to minimize status differences. This was notably the case in the 

relations of men and women in many tribes and bands who carried out their largely separate functions with a high 

degree of autonomy. So that while the lives and functions of men and women were different in many respects, the 

relations between the genders was usually that of balanced reciprocity.
29

 Among the Haudenosaunee, for example, 

only men served as chiefs (sachems) on the intertribal council, but women held considerable power. In certain 

clans, the women, speaking through the Clan Mother, nominated the chiefs and had the power to remove them for 
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misconduct.
30

 In some tribes women served as chiefs, but regardless of their formal role, women in traditional 

Native American societies held sway over their own affairs and wielded great influence in public affairs, where 

they often served as the conscience of the community.
31

  

 

The Impact on Europeans of Early Contact 

 

 For the relatively few Europeans coming in the first century to what was for them “a new world,” that 

ecologically was for them a new place, in which they were in the midst of a large number of Indigenous people 

with whom they regularly interacted, and who attempted to educate the newcomers to Native ways until European 

numbers became too large, living in their new location was a profound experience.
32

 The effects of contact with 

Indigenous people on coming to America had a wide range of effects in a virtually every area of the immigrants 

living, that had wide impacts on Europe and the rest of the world as well, over time. This included finding a wide 

variety of, for them, new plants, that Native people showed them the use of, leading to a culinary and medical 

revolution, as these plants spread from the Americas, so that today a very large portion of the world’s vegetable 

food is of “New World” origin, while a great deal of the medication in use around the planet sprang from the 

Americas.
33

 In addition, the exportation of huge amounts of resources from the colonies to its west to the old 

countries, together with the Europeanization of some Indian ideas, is widely credited with greatly assisting the rise 

of the un-Native American rise of capitalism.
34

  

 

The impact of the experience of contact was necessarily different for different people. Human beings are 

continually engaged in a dialogue with their ongoing experience of all kinds, through the lens of the impact on 

their changing nature and world view of their previous experience.
35

 This experience encompasses what people 

perceive directly from all their own outer and inner senses (and processes), and from the input they receive from 

others in the way of information, attitude, ideas, worldview etc., over time leading to collective ways of seeing, 

knowing, understanding, etc, that constitutes culture. While culture is an ever changing and individually varying 

system, in most instances it tends to be long lasting and slowly evolving. The often subtle, yet profound, effects of 

cultural interaction on people have been personally experienced by this author. When my then wife, a fledgling 

anthropologist, and I were about to embark on fieldwork, we were cautioned by an experienced colleague that 

while we had been extensively educated to be aware, and respectful, of the foreign culture we were entering, we 

also needed to note that even our limited one year emersion in it would change us in ways that we would not be 

aware of, and that we needed to be prepared for some resulting confusion and disorientation on our return. A 

phenomenon that, indeed, we experienced. Going further, one might say, that we are all anthropologists, and that 

ever changing life is the field, in which we are especially heavily impacted by intercultural interactions.  

 

Thus most of the few Europeans who came at first, largely remaining in their own social groups, but 

interacting regularly with Indians, some of whom lived with them,
36

 who taught them much about the practicalities 

of living in their new place, while attempting to teach them their cultural ways, only changed slowly and to limited 

degrees. Yet these changes were profound, as exemplified with the resulting rise of a distinctly American 

literature, beginning at the beginning in New England, in 1650, with the first important piece of literature, William 

Bradford, History of Plymouth Plantation.
37

 As Donohue demonstrates, “When Massachusetts Natives met English 

settlers in 1620, literary events took place. The American Indian oral tradition confronted English-speaking 

immigrants and changed their discursive propensities. As the English-speaking immigrants wrote, they produced a 

new literature that would eventually be designated American, and … American literature is different from the 

continental British. It is a literature that reveals an American Indian presence, a characteristic that British literature 

does not have. American Indian words, characters and actions entered America’s written work at contact, and these 

words, characters and actions have become part of a continuing European American literary tradition. Remove the 

Indians, and the literature is no longer American.“
38

 Some of evidence of the cultural impact is evident from the 

some 2000 American Indian words in American English, including the word “caucus”, reflecting the 

democratizing effects of Indianization of Europeans and European Americans in North America,
39 

as is the 

continuing existence a huge number of Native American Place Names in the United States and throughout the 

Americas.
40

 The cultural impact of European, and later Euto-American, contact with Native Americans was so 
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broad that it even impacted sports and games, encompassing a continuation, in modified forms, of the sacred 

Native American stick game we know today as lacrosse, which inspired the independent reinvention of the ancient 

Indigenous ball court game we now call basket ball  (which initially included lacrosse strategies), gave rise to ice 

and field hockey, and through introducing the rubber ball to Europeans, impacted every game across the world that 

uses a bouncing ball.
41 

 

Some Europeans and Euro-Americans were so greatly changed that they quite willingly became Indians, 

accepting adoption which was a regular tribal practice.
42

 As Hector St. John Crevecoeur said in 1782, in Letters of 

an American Farmer, "There must be in their [the Indians'] social bond something singularly captivating, and far 

superior to anything to be boasted among us; for thousands of Europeans are [have become] Indians, and we have 

no example of even one of those Aborigines having from choice become Europeans.”
43

 

 

 Meanwhile, a sizable minority of European immigrants to their “new world”, while remaining European – 

or rather becoming Euro-American - took on a considerable number of Indigenous ways of seeing and acting, as is 

Documented by Scott Pratt in Native Pragmatism.
44

 A good example is Roger Williams, as he shows in his book A 

Key Into the Language of America, written in 1643, in which he sets out that his conversations with Narragansett 

leader Miantonomi, at that vulnerable point in his life in 1635 when he had just been banished from the 

Massachusetts Bay Colony for criticizing its policies. Williams had long association with Native people and knew 

many of their stories. Williams conversation with Miantonomi focuses on stories dealing with cannibals, those who 

are different and potentially dangerous, with the tales and the discussion emphasizing the need, in an uncertain 

world, to act inclusively with them, to be tolerant, and so far as possible to harmonize one’s relationship with those 

who may be disruptive (and on the deeper level, with all people, all beings). This is not always possible, sometimes 

one has to fight or exclude someone, but this is a last resort, so that one’s main object is to be inclusive, work to 

create and restore harmony.
45

 On the surface, this sounds like Thomas Hobbes fundamental law of Nature, 

“everyman ought to endeavor peace, as far as he has hope of obtaining it; and when he cannot obtain it that he may 

seek and use all helps and advantages of war.”
46

 But while there is a point of overlap, The Native perspective is 

much more encompassing than Hobbes. And Williams internalized much of the Native view in his approach to 

tolerance put into play in Providence, and expressed by him in more developed form in The Bloudy Tenent of 

Persecution, his treatise on “heathens,” Christening Make Not Christians, his defense of “soul liberty,” The 

Examiner Defended in a Fair and Sober Manner, and his critique of Quakerism, George Foxx Digged out of his 

Burrowes.
47 

 

 A later, important, example of the many who were significantly influenced by interaction with Indians is 

Benjamin Franklin.
48

 Franklin had considerable interaction – including diplomacy – with Indians over a long 

period of time, which slowly acculturated him to many Indigenous ways of thinking. By 1764, as shown in his 

writing in The Narrative of the Late Massacre in Lancaster County, of a Number of Indians, Friends of this 

Province, Franklin had gained a respect for diversity, consistent with Native principles of relationship and place, 

that went well beyond mere tolerance, considering difference to be a good thing when harmonized with the whole. 

This was demonstrated later in Franklin’s participation in co-authoring the declaration of Independence, not only 

as a statement of fundamental freedom, but related to that, of the principle of place encompassing difference, and 

thus the propriety of a community to be sovereign, and assert that sovereignty. Among the many other major 

figures of the founding of the United States who were similarly Indianized to various, significant, extents were 

Jefferson,
49

 Adams,
50

 Wasington
51

 and Paine.
52

  

 

 Indeed, during the Sixteenth, Seventeenth and Eighteenth Centuries, Europeans coming to the Americas, 

and especially the British and French in North America, directly experienced extremely democratic societies, with 

high qualities of political and social life among many native tribes. Not only did they see small villages and bands 

functioning effectively on the basis of inclusive consensus decision making, with mutual respect and support of 

community members, but also large confederations of thousands of people, such as those of the Iroquois, Huron 

and Muscogee, that functioned extremely democratically, balancing respect for the individual and individual 

freedom with concern for the whole (family, clan, band, tribe, etc.). This had a profound effect on the social and 
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political thinking, particularly concerning freedom, of numerous Euro-Americans. Indian symbols were widely 

used by the colonists, including for political purposes, as exemplified by the Sons of Liberty dressing as Mohawk 

Indians in the Boston Tea Party action denouncing the British government placing a high tax on tea.
53

 “Clearly, by 

the beginning of the American Revolution, Europeans and their colonial kin had built up  complex – and often 

contradictory – impression of the Haudenosaunee (and of all American Indians), a rich tapestry involving all the 

arts and literature and intertwined with nearly every aspect of Eighteenth Century Life.”
54

  

 

The Considerable Effect of Contact in Europe 

 

 At the same time, during the first two centuries of European contact with Indians in the Americas, 

numerous reports from Europeans coming to the Americas were quickly and widely disseminated and discussed in 

the “Old World,” creating a profound impact on European thought, particularly in the realm of politics and 

society,
55  

at a time of openness to, and shortly, actual, change. Contact took place just as the Renaissance was 

spreading from Italy to France and the rest of Europe, political change was in progress with power centralizing to 

kings in nation building – in response creating an openness for democratic thinking – while corruption in the 

Catholic Church and other institutions was bringing both movements for reform within the church, and the 

reformation. During the same period great economic change was occurring, partly fueled by  resources coming 

from the new world; and together with the rise of western science and the beginnings of the industrial revolution, 

driving the rise of capitalism and the growth of the middle class, creating pressures for political change, including 

openings for democracy as well as shifts in the thrust of public policy. While many of the reports on the peoples of 

the Americas, and the interpretations of them in Europe, were overly positive, overly negative, or otherwise to 

greater or lesser degrees inaccurate, they had a profound effect in Europe, especially on promoting the idea of 

freedom, which was the most dominating result of the reports, in spite of the negative views of Indians that 

circulated in Europe.
56

  

  

 The positive reports began with Christopher Columbus’ first impression in his diary of the Native people he 

encountered, "They are loving people, without covertness....They love their neighbors as themselves, and their 

speech is the sweetest and gentlest in the world."
57

 But the old world view of conquest, that began so cruelly with 

him, was also set into his first contact entry, “I could conquer the whole of them with fifty men, and govern them 

as I pleased….” And, ”I determined to pass none of these islands without taking possession, because being once 

taken, it would answer for all times.“
58

  

 

 A leading theme in many of the many reports of the Americas that spread rapidly and widely in Western 

Europe was that of liberty. Brandon’s survey of these reports presents numerous examples, such as Lery’s account 

from his own observation, “They have neither kings or princes, and consequently each is more or less as much of a 

great lord an the other,” and Macer, on the basis of what he had heard an read, “They do not recognize a King or 

any superior, and will not subject themselves to the orders of anyone. Each there is King, master and Lord.” Going 

further, Acosta, one of the best informed Americanists of his day, stated, “A number of peoples and nations of the 

Indies have never suffered Kings nor Lords of an absolute and sovereign sort. They live in common and create and 

ordain certain Captains and Princes for certain occasions only, during which time they obey their rule, Afterward, 

these leaders return to their ordinary status. The greatest part of the New World governs itself in this fashion….”
59

  

 

 From very early on, important Western European thinkers began reflecting ideas from the New World in 

their writing. Sir Tomas Moore, wrote Utopia, the work of fiction intended as a critique of early Sixteenth-Century 

English society, in 1519. The book, which is largely responsible for his being well known to this day,
60

 tells of a 

fictitious society in South America, taking many of the ideas for the book from Amerigo Vespucci’s two accounts 

of his voyages to the Americas (1497-1502) which were published in the first 5 years of the Sixteenth Century.
61

 

Indeed Moore tells the story as a conversation he had with one of the “24 Christians” Vespucci left to maintain a 

base on the Brazilian coast, who had traveled to the isle of Utopia. In describing the society of Utopia, Moore, 

though clearly not describing an actual Indian society, is quite consistent with Vespucci’s accounts (which Moore 

says were “common reading everywhere”
62

), in which Vespucci states of the aboriginal Americans, “Each is a 
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master of himself. They have neither king nor master, nor do they obey anybody; For they live in their individual 

liberty.” “Their dwellings are in common” They live communally. “Neither do they have goods of their own, but 

all things are held in common.”
63

 Thus Moore’s traveler to Utopia, Raphael Hythloday says, with reference to 

European society,  

 

as long as there is any property, and while money is the standard of all other things, I cannot think that a 

nation can be governed either justly or happily: not justly because the best things will fall to the share of 

the worst men; nor happily because all things will be divided among a few (and even these are not in all 

respects happy), the rest being left to be absolutely miserable. Therefore when I reflect on the wise and 

good constitution of the Utopians – among whom all things are so well governed, and with so few laws; 

where virtue has its due reward, and yet there is such an equality, that every man lives in plenty – when I 

compare them with so many other nations that are still making new laws, and can never bring their 

constitution to a right regulation, where not withstanding everyone has his property;…
64 

 

 In setting out the governance of Utopia, Moore applies American Indian inclusive participatory democratic 

principles, along the lines of Hodenosaunee and Huron traditional society, discussed above. Each 30 families in a 

municipality annually elected a representative (earlier called “Syphogrant,” later “philarch”), numbering 200, and 

above them (not stated how chosen) senators (once “Tranibor,” later “arch philarch”). The representatives chose 

the Prince, who served for life, unless removed for cause, from among four nominated by the people of the four 

divisions of the city. The senators meet in council every third day, or more often, with the prince and a different 

pair of representatives at each session, to discuss the business of the community. To promote thoughtfulness on the 

issues, a matter introduced at one session, would have to wait until the next meeting to begin being considered, and 

it must be considered in three separate meeting before being finally decided. Important issues are sent by the 

council to the representatives who discuss it with the families they represent, and some matters are taken up by the 

people as a whole at a general assembly. 
65

  

 

Similarly, reflecting the communitas and reciprocity that was the general practice of “New World” native 

communities, in Utopia everyone worked – but because all worked, only a short, six hour work day was needed, 

leaving time for public discussion, education and recreation – while everyone was provided what they needed, 

beginning with the sick and infirm.
66

 Thus Moore contributed directly to the rise of socialism, as seen in those 

Marx later called utopian socialists, most notably Owen, who launched the cooperative movement, or guild 

socialism, that launched the cooperative movement of worker and consumer cooperatives, a major element in the 

rise of contemporary employee participation and ownership, and later the scientific socialism of Marx and others, 

as well as the Anarchist tradition. Karl Kautsky, much later commented of Moore,  “His socialism makes him 

immortal.” And, “As a socialist he was ahead of them all [his contemporaries].”
67

 Thus Kropokin, in Mutual Aid, 

and Engels, in The Origin of the Family, Private Property and the State, have early chapters on Native Americans 

relevant traditional practice. But in assisting the rise of socialism and anarchism, Moore was not alone. The 

positive view of American Indians living “without thine and mine” was wide spread, with the term “anarchy,” 

meaning without government, coined by Louis Armond de Lom d’arce, Baron  Lahontan, who wrote several short 

books on the Huron based on his journeys to Canada from 1683-1694, which made him a celebrity in Europe,
68

 

and source for other writers and play writes.
69

 This whole thrust by Moore and others, though, was also a root of 

the political  and social ideas that constitute Franklin Roosevelt’s New Deal Liberalism, at least partially via such 

Indian impacted thinkers as Rousseau (discussed in detail below). 

 

 Numerous other writers in the first three centuries of contact also reflected upon aboriginal American ways, 

especially on liberty, including, Montaigne, in his Essays, Rabelais, Ronsard, and even Shakespeare (briefly in The 

Tempest), among many others. Montaigne, whose Essays were published in 1580, in his essay ”On Cannibals”,
70

 

appears to show some influence from Moore, beginning his discussion of Native Americans, as did Moore, by 

saying he had met someone who had been to Brazil, (and, in Montaigne’s case, later, Indians themselves, though 

he was hindered by a poor translator). But while Montaigne, like his predecessor, holds up society based on 

Indigenous principles to criticize contemporary European society, which Montaigne finds corrupt, and misguided 
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by its terrible religious wars, his tone and approach are different than Moore’s. Montaigne, who Rousseau tells us 

said of “the savages of America, whose simple and natural mode of government Montaigne preferred, without 

hesitation, not only to the laws of Plato, but to the most perfect vision of government philosophy can suggest....”
71

 

says in the Preface of the Essays, “If I might have been among those nations that are said to live still under the 

sweet liberty of the first laws of nature, I assure you that I would very willingly paint myself all over and go 

naked.”
72

 He considered the Indigenous peoples to be the “Antarctic [opposite] of France,”
73

 still in a naturally 

virtuous state, without the corruption into which he believed European Societies had fallen, saying,  

 

I do not believe from what I have been told about this people, that there is anything barbarous or 

savage about them, except that we call barbarous anything that is contrary to our own habits… These 

people are wild in the same way we say that fruits are wild, when nature has produced them by herself 

and in her ordinary way; whereas, in fact, it is those we have artificially modified, and removed from 

the common order, that we ought to call wild.
74

  

 

How easy it would have been to turn to good account minds so innocent and so eager to learn, which 

had, for the most part, made such good natural beginnings! On the contrary, we have taken advantage 

of their innocence and inexperience to bend them more easily to treachery, lust covetousness, and to 

every kind of inhumanity and cruelty, on the model and after the example of our own manners.
75

 

 

 Montaigne finds the Indigenous Americans to live harmoniously, finding their freedom in collaborative 

relations. 

 

If of the same age they generally call each other brothers; those who are younger are called 

children, and the old men are fathers to all the rest. They leave to their heirs the undivided possession of 

their property, to be held in common, with no other title than the plain one which nature bestows on her 

creatures when she brings them into the world. 
76

 

 

.   .   .   .   .   .   .   . 

 

The inhabitants of the kingdom of Mexico were rather more civilized and more advanced than the 

other nations of those parts. 
77

  

 

.   .   .   .   .   .   .   . 

 

As for pomp and magnificence, which were the cause of my entering on this discourse, neither 

Greece, nor Rome, nor Egypt has any work to compare, either for utility, or difficulty, or grandeur, with 

that road, to be seen in Peru, which was constructed by the kings of that country and led from the city of 

Quito to Quisco – a distance of 900 miles….
78

  

 

.   .   .   .   .   .   .   . 

 

The astonishing magnificence of the cities of Cuzco and Mexico, and among many similar things, 

that the king’s garden in which all the trees and fruit, and all the plants were fashioned out of gold to the 

same size and in the same order as they would have in any ordinary garden; also animals in his private 

apartments, which were modeled after every kind that lived in his land or his seas; and, in addition, the 

beauty of their workmanship in precious stones, feathers, cotton and painting; all these things show they 

were no way inferior to us in industry either. But as to religious conduct, obedience to the law, 

goodness, liberality, loyalty, and honest dealing, it was greatly to our advantage that we had not so 

much as they. By excelling us in these virtues, they ruined, sold and betrayed themselves.
79

  

 

.   .   .   .   .   .   .   . 
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They are still governed by natural laws and very little corrupted by ours. They are in such a state of 

purity that it sometimes saddens me to think we did not learn of them earlier, at a time when there were 

men who were better able to appreciate them then we. I am sorry that Lycurgis did not know them, for I 

think what we have seen of these people with our own eyes surpasses not only the pictures with which 

poets have illustrated the golden age, and all their attempts to draw mankind in the state of happiness, 

but the ideas and the very aspirations of philosophers as well. They could not imagine an innocence as 

pure and simple as we have actually seen; nor could they believe that our society might be maintained 

with so little artificiality and human organization. 

 

This is a nation, I should say to Plato… How far from perfection would he find the Republic that 

he imagined: “men fresh from the hands of the gods.”
 80

  

 

Clearly, from what is known from ethnographies and what appears fairly accurate in some early reports 

(some of which Montaigne appeared to know, and sometimes drew from fairly accurately), in these essays 

Montaigne often overstates the actual virtues of Indigenous peoples of the Americas, and while correct on some 

basic general principles, and at times accurate on some details, he is often incorrect on other details, including what 

was omitted from the last quote. To what extent the magnification of the virtues of these societies, and particularly 

of what he perceived the extent of their superiority over those of Europe was a literary device to strengthen his 

argument, is tangential to the discussion of his influence in furthering a strong general perception in Europe, 

particularly in France, at the time, and with his assistance, later. 

 

However, while the main thrust of discussion in Europe in the first centuries after contact was in favor of 

the new idea of liberty, not all commentators were positive, and those in the establishment, threatened by the idea, 

were resistant.
81

 Among those with a negative view of Indians, was Thomas Hobbes, paranoid of disorder, who 

had said that when the revolution came in England he was amongst the first to flee. Thus for Hobbes, his 

misimpression was that traditional life in America was a terrible anarachy, the remedy for which was an emphasis 

on the authority of the sovereign (of what ever form of regime) – so long as the sovereign was able to protect the 

citizen. But on this issue, Hobbes reflects one of two major points of change from contact first seen in his writings. 

He is sometimes called the first liberal for asserting that since the first law of nature is self-preservation, every 

person has a corresponding set of rights to protection from being killed. Normally, for Hobbes one must look to the 

sovereign for protection of that set of rights to life. But if the ability of the sovereign to continue to provide that 

protection comes into question then each person has the right to continue to follow their sovereign, or choose 

another.
82

  

 

 The second shift in European thought resulting from contact that is first voiced by Hobbes is the change 

from the classical view going back to Plato and Aristotle that nature is in the telos, the ideally most developed form 

of something (e.g. the nature of the acorn is in the perfect oak tree), to nature being found in an original state of 

nature, which, for Hobbes, human beings need to overcome through forming societies through irrevocable (unless 

the sovereign collapses or is destroyed) social compacts. From this perspective, whether one, as Hobbes, sees 

human beings in their original state as bad, or as those, such as Rousseau, who saw people as naturally good, but 

subject to being degraded or corrupted by negative experience, Indians were seen either as being in (Hobbes) or 

close to (Rousseau) the state of nature. A reflection of this, even today, is that one of the main kinds of places for 

the study and provision about Indigenous peoples are museums of natural history. As with most of the shifts in 

European thought coming with contact with Native Americans, contact is only one, though an extremely 

important, source of the shift. In the case of the transformation of the idea of nature, another factor is the 

development of western science, which was a very important part of Hobbes thinking.
83

  

 

 The largest shift in European political thinking begins with John Locke’s assertion of inalienable rights in 

his Second Treatise on Government, in 1690, in which he provides a basis for upholding the English Great 

Revolution and restoration, which goes well beyond Hobbes very narrow and exceedingly limited set of rights 
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coinciding with his law of self preservation.
84

 Prior to Locke (and in a very limited sense Hobbes) western society 

did not recognize rights as being natural or inalienable. The dominant view was that rights should be granted to 

people, but that it was up to the sovereign to do so. Similarly, while the idea the social contract was ancient, being 

expressed by Plato in The Crito, the people had no right to enforce the contract.
85

 The rise of the idea of inalienable 

rights arose directly from contact with the spread of the idea of freedom, which is first expressed by Locke, who 

read extensively about Indians and met with some of them who came to England, and whose writing in the Second 

Treatise is filled with references to Indigenous Americans, as is developed below.  

 

 The shift in European thought that came with contact also included a shift in the myth of the golden age in 

Europe, originally one that involved living well in an ordered state, but did not include freedom for the people, 

which came as a direct result of contact.
86

 Based upon his theory of inalienable rights, Locke is also the first 

modern western theorist to pose a philosophical basis for democracy, at a time of democratic movements in 

Europe. At the time of Locke’s writing, except for a few scattered city states (including Rousseau’s Geneva, and 

some Italian city states), democracy was rare in Europe, so that democratic inspiration came partly from accounts 

of ancient Greece and Rome, revived with the Renaissance. The main source of democratic inspiration came from 

Europeans who went to the Americas, and especially the British and French in North America, who directly 

experienced extremely democratic societies, with high qualities of political and social life among many native 

tribes. Not only did they see small villages and bands functioning effectively on the basis of inclusive consensus 

decision making, with mutual respect and support for community members, but also large confederations of 

thousands of people, such as those of the Iroquois, Huron and Muscogee, that functioned extremely 

democratically, balancing respect for the individual and individual freedom with concern for the whole (family, 

clan, band, tribe, etc.), as set out above. 

 

The Impact of American Indian Politics and Society Upon John Locke 

 

     A cursory examination of John Locke’s Second Treatise on Civil Government shows numerous direct 

references to American Indians (in sections #9, #14, #25, #29, #41, #43 #46, #49, #65, #102, #105 #108, #184), as 

well as many indirect references to them. Moreover, many of Locke’s ideas are similar to, or seem to echo, 

practices of peoples in the Americas, though on many points there are differences of varying degrees between what 

Locke proposes, or considers an important principle, and practices in the Americas. It is always difficult to know 

exactly what influenced an author’s thinking. Indeed, few, if any of us, can state precisely what all the influences 

have been in the development of our own thought, although we may have a clear memory of certain impacts upon 

our views or way of seeing. But even then, if there were not already something in our thinking, feeling or 

experience to open us to be influenced in a certain way, in most cases we would not be open to an idea or event 

having the effect on our thinking, that we might later give it. 

 

     I attempt here to make an educated estimate, from what is said in the Second Treatise, of where Locke may 

have been given insights and ideas from the experiences of Native North (and to a lesser degree Central and South) 

America, where he may find Native American experiences good examples in arguing for ideas that he may already 

have had, or which may have been strengthened by reports from the “New World” or the conversations he had 

with Indians who came to England,
87

 and where Locke’s references to Indians are indicative either of a 

disagreement with some aspect of their ways, or a belief that those ways were not applicable to European life in his 

era or circumstance. It needs to be noted that the project of trying to trace influences is complex and uncertain, and 

raises some interesting issues as to whether some ideas were transferred to a person, and if so what the 

transmission process was (obvious or subtle), or whether the ideas were developed independently, and a wave of 

expression or trend in which that independent thought ocurred provided a space in which that related independent 

thought might receive notice and have a significant impact. Robert Owen’s guild socialism and education ideas, 

mentioned above, for example, which fit very well with clearly American Indian influenced French thinking of his 

era, are said to be his own development, and not the result of his exposure to ideas of others.
88
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     Perhaps the most fundamental point in this enquiry is the way in which Locke develops his whole theory of 

what constitutes legitimate government in the Second Treatise. Having disposed of Filmer’s arguments for the 

divine right of kings in Chapter I, Locke presents the basis of his theory in Chapter II, “Of The State of Nature,” by 

asserting that it is the original state of mankind in its natural, pre-societal, condition (rather than in its ultimate or 

most developed condition) that is the foundation for all societies and governments. Although there have always 

been speculations about the pre-societal state of human beings and concerning how societies arose (e.g. In Book III 

of Plato’s Republic, and Book I of Aristotle’s Politics), the focus on a “state of nature” as the bases for 

understanding people in society and the legitimacy of government is a post contact with Indians idea, first 

developed in political philosophy by Hobbes
.89

 While there are likely a number of sources for this development 

(including the rise of natural science with which Hobbes was concerned), there would appear to be a very direct 

connection between the launching of extensive interaction with peoples living close to nature in the Americas, and 

the introduction of that concern in political thought, as this would provide a great deal of information about what 

people were originally like and what the purpose of society is. Indeed, as has been shown above, it is know that 

there was a great deal of interest in American Indian ways and society in Europe as well as among Europeans in 

America beginning from the Fifteenth Century.
90

 

  

     It seems clear that Locke believes that “Indians in the woods of America,” as he refers to them in his second 

reference to them, in Chapter II, in #14, were close to, but not in the state of nature. In that section, he is meeting 

the objection that there never were “any men in such a state of nature,” by arguing “that since all princes and rulers 

of ‘independent’ governments all through the world are in a state of nature [in relation to each other], it is plain 

that the world never was, nor will be without numbers of men in that state.” Thus he makes no claim, where he 

would logically do so, if it was his belief, that Indians were in the state of nature. Yet his discussion shows them to 

be close enough to the original state (in comparison with European societies), to provide a good deal of 

information about it. For example, in Chapter V. “Of Property,” in #36 he says, “For, supposing a man or family, 

in the state they were at first, peopling of the world by the Children of Adam or Noah, let him plant in some inland 

vacant places of America.” And in #49, “Thus, in the beginning all of the world was America, and more so than it 

is now.” 

 

     The closeness of Indians to the natural state for Locke, will be made clearer as this discussion unfolds. 

Indication that this was a widely held view by Europeans is still evident in Native Americans being considered 

“primitive” people, meaning first people, and being called “savage” by some, meaning partly, or wholly, prior to 

society. It is significant that, to the current time, museums of ”natural history” have been engaged in studying 

Indians (as exemplified by the American Museum of Natural History in New York’s anthropology department
91

) 

and publishing and presenting displays about them. Indeed, until the recent launching of the National Museum of 

the American Indian at the Smithsonian Institution, the place to go to find out about Indians, was its Museum of 

Natural History. 

 

     In contrast to Hobbes, Locke describes the state of nature as “a state of perfect freedom” and, “A state also of 

equality, wherein all the power and jurisdiction is reciprocal (in #4),” “But though this be a state of liberty, yet it is 

not a state of license (In #6).” He tells us (in #15), “I, moreover affirm, that all men are naturally in that state, and 

remain so till, by their own consents, they make themselves members of some politic society,...” He adds, in Ch. 4, 

“of Slavery,” (1n #14), “The natural liberty of man is to be free from any superior power on earth, and not to be 

under the will or legislative authority of man, but to have only the law of Nature for his rule. The liberty of man in 

society is to be under no other legislative power but that established by consent in the commonwealth, nor under 

the dominion of any will, or restraint of any law, but what that legislative shall enact according to the trust put in 

it.” 

 

     While the idea that the establishment of, and continued life in, a society involves a social contract is very old, 

and can be found, for instance, in Socrates conversation with the laws of Athens in Plato’s, Crito, that man is by 

nature free, possessing inalienable rights, and could only be governed by his consent, however, was a post contact 

idea in Europe, not asserted until the “Great Revolution.” Although it may have some other roots, it was 
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completely reflective of American Indian society of the time, as indicated above. Thus American Indian experience 

is most likely a most important, if not the primary, source for Locke’s view that human beings are naturally free, 

and can legitimately be governed only by their consent. Indeed, the use of consensus decision making by native 

Americans is an active expression of that principle. Locke does not require what he saw as the more developed 

governments of his day to decide by consensus. He only requires that everyone consent to the decision making 

process, which he prefers to be representative on the basis of majority vote (Ch. VII-X). But it is essential, in his 

view, that government do nothing, in normal domestic affairs, that is not by the consent of the governed, and, 

furthermore, nothing that violates inalienable rights  (Ch. XI).  

 

     If people living under a government are unhappy with it, Locke tells us that they are free to move to another, or 

to unclaimed land, at least until they have explicitly consented to be a member of a commonwealth. That someone 

might move to another country, if they objected to the laws of the nation where they are living, is an idea that can 

be found in Western thought at least as far back as Socrates discussion with the Laws of Athens in Plato’s Crito. It 

was not so strongly asserted, however, until Locke, who would have been quite aware that moving to, or forming, 

a new community because of dissatisfaction with where one was living, was a common Indian practice, in 

agreement with the notions of human freedom that Locke shares with Indigenous Americans. At the very least, it 

would seem that the Native American examples strengthened Locke’s views on this issue. Here, as in a number of 

other matters, however, Locke does not go so far as Native people. For Locke does say that the right to move can 

be lost when one explicitly pledges allegiance to a “commonwealth” (a regime operating by consent of the 

governed), where Indians commonly did not assert such a limitation (in what Locke likely considered their less 

civilized condition). 

 

     For Locke, “the great and chief end, therefore, of men uniting into commonwealths and putting themselves 

under government, is the preservation of their property, to which in the state of nature there are many things 

wanting (Ch. 9, #124).” He defines the “property” of people as consisting of “their lives, liberties and estates 

(#123).” In discussing estate in Chapter V, “Of Property, ” he says that, in the state of nature everything is owned 

in common, with the law of nature allowing every one to take from nature what they need to live, for, “The fruit or 

venison which nourishes the wild Indian, who knows no enclosure, and is still a tenant in common, must be his-

i.e., a part of him, that another can no longer have any right to it, before it can do him any good for the support of 

his life. (#25).” The limit is that in the state of nature, nature’s law prohibits anyone from taking from nature more 

of anything than they can use, in order that there be enough for everyone (#30, #31). This was precisely the native 

practice in the Americas, which Locke refers to. For while there could be bad winters or other naturally hard times, 

Indians generally saw that nature provided plenty for a decent life, if one took only what one needed, and did not 

waste. 

 

     But with the invention of money, in itself a convention or contract (#36, #47), for Locke it became possible and 

desirable to move beyond the subsistence society of pre-Columbian America. On this point Locke, setting a 

philosophical basis for capitalism, is critical of native ways, as he sees laboring for economic development, 

including widespread tilling of land, as a duty.  

 

There cannot be a clearer demonstration of anything than several great nations of the Americas are of 

this, who are rich in land and poor in all the other comforts of life; whom Nature, having furnished as 

liberally as any other people with materials of plenty-i.e., a fruitful soil, apt to produce abundance what 

serve for food, raiment, and delight; yet, for want of improving it by labor, have not one hundredth part 

the conveniences we enjoy, and a king of a large and fruitful territory there feeds, lodges, and is clad 

worse than a day laborer in England (#41). 

 

     In making this critique Locke is understanding of the subsistence existence of native peoples, even as he asserts 

the necessity of human beings evolving to what he believes to be a higher level of economic development. 
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 And as different degrees of industry were apt to give men possessions in different proportions, so this 

invention of money gave them the opportunity to continue and enlarge them. For supposing an island, 

separate from all possible commerce from the rest of the world [America?], wherein there were but a 

hundred families, but there were sheep horses and cows, with other useful animals, wholesome fruit, and 

land for corn for a hundred thousand times as many, but nothing in the island, either because of its 

commonness or perishableness, fit to supply the place of money. What reason could anyone have there 

to enlarge his possession beyond the use of his family, and a plentiful supply to its consumption, either 

in what their own industry produced, or they could barter for like perishable, useful commodities with 

others (#48)? 

 

“Thus in the beginning, all the world was America, and more so than it is now (#49)”. 

 

     So it is that on a number of points, Locke uses what he knows of the Americas (though his knowledge is not 

always accurate) in developing a theory of human development, on which he also draws upon biblical and other 

history as sources. In addition to the above example of economic evolution, Locke refers to Indians in showing the 

natural state of the family, and the limited extent of “paternal power,” which for Locke is really the parental duty 

to nourish and educate children until they have attained reason and can govern themselves.“ 

 

So little power does the bare act of begetting give a man over his issue, if all his care ends there, and this 

be all the title he hath to the name and authority of a father. And what will become of this paternal 

power in that part of the world where one woman hath more than one husband at a time? Or in those 

parts of America where, when the husband and wife part, which happens frequently, the children are left 

to the mother, follow her, and are wholly under her care and provision (#65)? 

 

     Thus Indian examples are important to Locke in showing no natural political authority stems from fatherhood, 

or parenthood, and that women, in principle, have the same fundamental rights as men; though, consistent with the 

British legal tradition, not necessarily in practice.  

 

But the husband and the wife, though they have but one common concern, yet having different 

understandings, will unavoidably sometimes have different wills too. It therefore being necessary that 

the last determination (i.e., the rule) should be placed somewhere, it naturally falls to the man’s share as 

the abler and the stronger. But this, reaching to the things of their common interest and property, leaves 

the wife in the full possession of what by contract is her peculiar right, and at least gives the husband no 

more power over her than she has over his life; the power of the husband being so far from that of an 

absolute monarch that the wife, has in many cases, a liberty to separate from him where natural right or 

their contract allows it, whether that contract be made by themselves in the state of Nature or by the 

custom or laws of the country they live in, and the children, upon such separation, fall to the father or 

mother’s lot as such contract does determine (#82). 

 

     Drawing upon reports from the Americas, biblical accounts and ancient European histories,
92

 Locke asserts that 

early societies were often formed, 

 

by the uniting together of several men, free and independent one of another, amongst whom there was 

no natural superiority or subjection. And if Josephus Acosta’s word may be taken, he tells us that in 

many parts of America there was no government at all. “There are great and apparent conjectures,” says 

he, “that these men (speaking of those of the empire of Peru), for a long time had neither kings nor 

commonwealths, but lived in troops, as they do today in Florida-the Cherquanas [Cherokees], those of 

Brazil, and many other nations, which have no certain kings, but, as on occasion is offered in peace or 

war, they choose their captains as they please (#102).” 

 

     Locke states that in early times,  
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where a family was numerous enough to subsist by itself [and it should be noted that in the Americas 

and elsewhere, tribes generally functioned as extended families], and continued entire together, without 

mixing with others, as it often happens, where there is much land and few people, the government 

commonly began in the father....He was fitted to be trusted: paternal affection secured their property and 

interest under his care, and the custom of obeying him in their childhood made it easier to submit to him 

than any other....Or where several families met and consented to continue together, it is not to be 

doubted that but they used their natural freedom to set up whom they judged the ablest and most likely 

to rule over them. Conformable hereunto we find the people of America, who - living out of the reach of 

the conquering swords and spreading domination of the two great empires of Peru and Mexico-enjoyed 

their own natural freedom, though, caeteris paribus, they commonly prefer the heir of their deceased 

king; yet, if they find him any way weak or incapable, they pass him by, and set up the stoutest and 

bravest man for their ruler (#105). 

 

     Quite correctly, Locke saw that tribal leaders, or “kings” were quite limited in their power. 

 

     Thus we see that the kings of the Indians, of America, which is still a pattern of the first ages of Asia 

and Europe, whilst the inhabitants were too few for the country, and want of people and money gave 

men no temptation to enlarge their possessions of land or contest for wider extent of ground, are little 

more than generals of their armies; and though they command absolutely in war, yet at home, and in 

time of peace, they exercise very little dominion, and have but a moderate sovereignty, the resolutions of 

peace and war being ordinarily in the people, or in a council, though the war itself, which admits not of 

pluralities or governors, naturally evolves into the king’s sole authority [as Locke goes on to say was 

also the case in ancient Israel] (#109). 

 

Yet, when ambition and luxury, in future ages, would retain and increase the power, without doing the 

business for which it was given, and aided by flattery, taught princes to have distinct and separate 

interests from their people, men found it necessary to examine more carefully the original and rights of 

government,
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 and to find out ways to restrain the exorbitances and prevent the abuses of that power, 

which they have entrusted in another’s hands, only for their own good, they found was made use of to 

hurt them (#111). 

 

     Locke’s entire theory of legitimate government rests upon his view of human beings in the state of nature, and 

his analysis of their development from nature into society. It is clear, that while they are not the only source of his 

thinking, American Indians contributed significantly to Locke’s ideas about freedom and representative 

government. Since Locke: had an exceedingly strong and direct influence upon the U.S. founders, continues to be 

the most influential single political thinker upon political ideas in the U.S., and remains a seminal thinker in the 

development of political thought in the West generally, indigenous American influences upon Locke alone would 

be sufficient to have a major impact upon Western political thought and practice. Their direct influence, however, 

has been much wider in its impact, as can be seen by an examination the writing of Jean Jacques Rousseau. 

 

The Impact of American Indian Politics and Society Upon John Jacques Rousseau 

 

     Rousseau writes somewhat differently, according to the context of his concern, both amongst writings, and in 

different places with in the same work, contributing to the range of interpretations that have been given to his 

views. I will focus here, primarily upon the Social Contract, with some reference to A Discourse on the Origins of 

Inequality and to A Discourse on the Arts and Sciences.
94

 As a developmental thinker, he was concerned with 

nature both in relation to the original state of mankind and in relation to what it was at least ideally possible for 

people to achieve, in order to overcome the depredation into which he thought much of society had fallen.
95

 Thus 

he states at the beginning of the Social Contract, ”I mean to enquire if, in the civil order, there can be any sure and 

legitimate rule of administration, men being as they are, and laws as they might be (p.3).” To understand the 



 33 

original state and what could be gleaned there of human nature, as well as the whole course of human 

development, Rousseau enquired extremely widely. The histories of Rome and Greece and of other ancient 

societies, along with more contemporary developments were given much consideration. He also delved into what 

he could find of native peoples, most particularly accounts from the Americas, which are frequently referred to in 

the three writings considered here, and very occasionally from Africa.
896

 His beginning point for all of this, was his 

experience as a citizen of the free city of Geneva, a participatory democracy small enough for all its citizens to 

know and care about each other: a naturally good condition that he felt had been lost in most of Europe.
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   For Rousseau, the problem of establishing legitimate government was to create and maintain a social contract 

that retained the natural liberty and freedom of men within the civic order. A reading of the Social Contract shows 

Rousseau to be passionate about liberty. 

 

     If we ask what precisely consists the greatest good of all, which should be the end of every system of 

legislation, we shall find it reduce itself to two main objects, liberty and equality (Bk. II, Ch. XI, p. 49). 

 

     To renounce liberty is to renounce being a man, to surrender the rights of humanity and even its 

duties. For him who renounces everything no indemnity is possible. Such a renunciation is incompatible 

with man’s nature; to remove all liberty from his will is to remove all morality from his acts. Finally, it 

is an empty and contrary convention that sets up, on one side, absolute authority, and on the other, 

unlimited obedience (Bk. I, Ch. IV, p. 9). 

  

     That liberty was natural, Rousseau saw in Indians of the Americas, following what has been described of their 

societies above: 

 

The American savages, who go naked, and live entirely on the products of the chase, have always been 

impossible to subdue. What yoke, indeed, can be imposed on men who need nothing (A Discourse on 

the Arts and Sciences, “The First Part,” p 147, footnote 1)? 

 

So savage man will not bend his neck to the yoke to which civilized men submits without a murmur, but 

prefers the most turbulent state of liberty to the most peaceful slavery....when I behold numbers of naked 

savages, that despise European pleasures, braving hunger, fire, the sword, and death, to preserve nothing 

but their independence, I feel that it is not for slaves to argue about liberty (A Discourse on the Origin of 

Inequality, “The Second Part,” p. 256). 

 

     Where for Locke, the way to protect natural liberty within society was through a social contract setting up 

limited government, under which citizens gave up certain rights to representative decision by the government, for 

Rousseau,  

 

The problem is to find a form of association which will defend and protect with the whole common 

force the person and goods of each associate, and in which each, while uniting himself with all, may still 

obey himself alone, and remain as free as before.  

 

This is the fundamental problem of which the Social Contract provides the solution. 

 

     These clauses, properly understood, may be reduced to one-the total alienation of each associate, 

together with all his rights, to the whole community; for in the first place, as each gives himself 

absolutely, the conditions are the same for all; and, this being so, no one has interest in making them 

burdensome to others (Bk. I, Ch. VI, pp. 13-14). 

 

     For this to be the case, the people had to be the sovereign, being extremely involved in the affairs of the state, 

and making all legislative decisions directly by their own vote, without intervening representatives. This required a 
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good quality decision making process, so that the result would be the “general will,” and not the subverted “will of 

all” (Bk. I, Ch. VII, Bk. II, Ch, I, III and IV, Bk. III, Ch. XII-XV). 

 

     This very participatory politics Rousseau learned of from his own Geneva, from ancient history and from 

reports of indigenous Americans.  

 

     I dare not speak of those happy nations who did not even know the name of many vices which we 

find difficult to suppress; the savages of America, whose simple and natural mode of government 

Montaigne preferred, without hesitation, not only to the laws of Plato, but to the most perfect vision of 

government philosophy can suggest....(A Discourse on the Arts and Sciences, “The First Part’” p. 153, 

footnote 1). 

 

    As we have seen in our brief overview of traditional Indian governance, Native American nations enjoyed what 

Rousseau required: an extremely active citizenry, concerned about every aspect of community affairs, deciding 

with the participation of everyone concerned. There were, however, two differences between Indian politics and the 

functioning “sovereign” of Rousseau. First, in Indian societies decisions were generally made by some sort of 

consensus, to the point of unanimous consent, where Rousseau called for majority vote, except on important 

matters where a greater level of agreement might be required (Bk. IV, Ch. II, p. 106). Second, Indian nations were 

organized as tribes, and did not have the strength of sovereignty that constituted Rousseau’s state, which would 

have run counter to Indian sensibility in limiting individual (whether person, family or other grouping) freedom, 

except on special occasions, such as the later buffalo hunts of plains tribes, after the coming of the horse, where 

coordinated hunting was enforced to prevent the herd from being stampeded away before the bulk of the hunters 

could descend upon the buffalo.
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     Never-the-less, several fundamental aspects of the way in which Rousseau would have participatory decision 

making function are in agreement with the way American Indian democracy functioned, as was generally the case 

with tribal societies, including those discussed in ancient histories that Rousseau makes frequent reference to 

(including in Bk. III, Ch XII, p. 90, where he says, “ If we went back to the earliest history of nations, we should 

find that most ancient governments, even those of monarchical form, such as the Macedonian and Frankish, had 

similar councils [of the whole people regularly deciding public issues]”). Some of these practices continued in 

post-tribal democracies, such as in Rome, which Rousseau discusses at length. Thus, in these cases, it is hard to 

say which of these sources had what degree of influence upon his thinking. It seems likely that they often 

interacted with each other, with current reports from America often providing depth of insight to points developed 

from ancient history, as well as reinforcing some of those views. 

 

     For example, Rousseau is very concerned about the development and maintenance of democratic culture (Bk. 

II, Ch. III, VII-X and XII; Bk. III, Ch. IV, V, XIV and XV; Bk. IV, Ch. I, II, IV, VII and VIII), and about public 

opinion as a major force in governance. 

 

     Along with these three kinds of law goes a fourth, most important of all, which is not graven on 

tablets of marble or brass, but on the hearts of citizens. This forms the real constitution of the State, 

takes every day new powers, when other laws decay or die out, restores them or takes their place, keeps 

a people in the ways it was meant to go, and insensibly replaces authority by the force of habit. I am 

speaking of morality, of custom, above all of public opinion; a power unknown to political thinkers, on 

which none the less the success of everything depends. With this the great legislator [founder] concerns 

himself in secret, though he seems to confine himself to particular regulations; for these are only the arc 

of the arch; while manners and morals, slower to rise, form in the end its immovable keystone (Bk. II, 

Ch. VI, p. 53). 

 



 35 

In a republic the public voice hardly ever rises to the highest positions men who are not enlightened and 

capable, and such as to fill them with honor;... The people is far less often mistaken in its choice than the 

prince;... (Bk. III, Ch. VI, p. 72). 

 

     The better the constitution of a State is, the more do public affairs encroach on private in the minds of 

the citizens. Private affairs are even of much less importance, because the aggregate of the common 

happiness furnishes a greater proportion of that of each individual, so that there is less for him to seek in 

particular cares. In a well ordered city every man flies to the assemblies: under a bad government no one 

cares to stir a step to get to them, because no one is interested in what happens there, because it is 

foreseen that the general will not prevail, and lastly because domestic cares are all absorbing. Good laws 

lead to the making of better ones; bad ones bring about worse. As soon as any man says of the affairs of 

the State, What does it matter to me? The State may be given up for lost (Bk. II, Ch. XV, pp. 93-94). 

 

     As we have seen, in traditional American Indian communities, the people were extremely involved with public 

affairs, often making great efforts to attend public discussions, where they participated enthusiastically. For 

leaders, the people choose those with the best qualities for the position, and in honoring them made them strong 

role models. Indian societies were quite flexible to changing conditions, applying their basic values in new ways 

according to changes of circumstance. The basic values were maintained, first, through the teachings of respected 

elders, who provided wisdom in how to apply them to new conditions;
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 and second by the women of the 

community, individually as mothers, but especially “grandmothers” (a role played by any elder women in the 

community who might encounter children, or adults who were their juniors, and were called “Grandmother,” and 

in one sense were considered to be so related, even though they might not be related by blood), and by the 

collective voice of women, led, by their elders.
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     Rousseau recognizes this role for women in a well working participatory society, saying of the women of 

Geneva, that they are “the chaste guardians of our morals, and the sweet security for our peace, exerting on every 

occasion the privileges of the heart and of nature, in the interests of duty and virtue (A Discourse on the Origin of 

Inequality, “Dedication to the Republic of Geneva,” p. 187). More important, Rousseau, perceiving that. “The 

most ancient of all societies, and the only one that is natural, is the family (Bk. I, Ch. II, p. 4),” saw in tribal 

relations the closeness of extended family in which everyone was aware of, and enjoyed their relationship to 

everyone else, with its interlocking set of obligations and affinities of the heart.
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 This perception of oneness of 

the citizenry, that he also speaks of as a virtue of a small community, is an important element, for him, in a well 

working, strong, participatory state, that needs to avoid divisive differences of wealth (Bk. II, Ch. XI) and religion 

(Bk. IV, Ch. VIII). 

 

     As to the role that religion, or spirituality, played in maintaining and supporting well working Indian nations, 

Rousseau had so many evidences, from various sources, of the function of religion playing an essential role in the 

maintenance of the state, that the aboriginal American examples likely only confirmed already strongly held 

conclusions. The interesting thing, is that in dealing with the problem of the multiplicity of religions of his own 

time, he, knowingly or unknowingly, followed the same principles that guided traditional Indian people in dealing 

with diversity (though likely for partially different reasons). In the final chapter, before concluding The Social 

Contract, on “Civil Religion (Bk. IV, Ch. VIII, p.140),” he says that, “tolerance should be given to all religions 

that tolerate others, so long as their dogmas contain nothing contrary to the duties of citizenship.” This is in 

complete agreement with the principles of respect and of the circle, which though stated differently by different 

people, were widely accepted across pre-Columbian America. First, as all people, all beings, and indeed all things, 

are alive with spirit, and are all related, everyone and everything is worthy of respect. Second, each person is born 

into a different place in the circle of life or being. The places in the circle have no meaning without the context of 

the whole circle, but there is no circle without each individual place, which has its own quality and way of seeing. 

Thus no decision can be made without hearing from everyone. While no one can completely understand the whole, 

in order to live well, one needs to come to know something of all the places. 
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     When it came to leadership and administration (which Rousseau called “government”), he approved the fact that 

Indian communities, along with tribally oriented ancient societies generally, chose their best and most experienced 

people as leaders, whether formally or by informal consensus. 

 

     The first societies governed themselves aristocratically. The heads of families took counsel together 

on public affairs. The young bowed without question to the authority of experience. Hence such names 

as priests, elders, senate, and gerontes. The savages of North America govern themselves in this way 

even now, and their government is admirable. 

 

.   .   .  .  . 

 

     There are then three sorts of aristocracy-natural, elective and hereditary. The first is only for simple 

peoples; the third is the worst of all governments; the second is the best, and is aristocracy properly 

called (Bk. III, Ch. V, p 67). 

 

     Rousseau recognized that direct democracy, alone, was best suited for small nations. Understanding that the 

Europe of his age required large countries, he hinted at some possible solutions for adapting his participatory 

principles for government (the only regime he accepted as legitimate, in principle) to large nations.
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 He states, 

 

if the State cannot be reduced to the right limits, there is still one resource; this is to allow no capital, to 

make the seat of government move from town to town, and to assemble by turn in each the Provincial 

Estates of the Country (Bk. III, Ch. XIII, p. 91). 

 

     This was the way in which the Muscogee (or Creek) Nation, of what is now the Southeastern United States, 

decided federation affairs (and it is essentially representative of the practice of traditional tribal federations). By 

doing so, they assured a balance of participation over time and maintained the principle of equal respect for people 

everywhere, as Rousseau appears to have been aware. Thus, this first method is related to the second that he only 

hints at in Book III, Chapter XV, when he says, “I will show later on how the external strength of a great people 

may be combined with a convenient polity and good order of a small state.” He continues in a footnote, 

 

I had intended to do this in a sequel to this work, when in dealing with external relations I came to the 

subject of confederations. The subject is quite new, and its principles have still to be laid down (pp. 96-

97). 

 

     Leagues of cities, as alliances and trading networks, had long been used in Europe by Rousseau’s time, and city 

states had some times set up colonies that either had a degree of autonomy or were essentially independent allies 

who paid tribute to the country of origin. But fully democratic federations, such as those of the Muscogee, Huron 

and Six Nations, were not known to Europeans prior to their coming to the “New World.” Benjamin Franklin and 

others of the U.S. Founders saw the merit of federating as Indian nations had, first proposing the Albany Plan of 

Union for the British Colonies, and then putting the idea into practice, first under the Continental Congress and the 

Articles of Confederation, and later with the federalism of the Constitution. There is no question that, on this point 

Native Americans had a profound effect upon Western political thought and practice.
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     There are a number of comments that Rousseau makes in A Discourse on the Origin of Inequality about people 

at the earliest times in the state of nature that do not accurately describe Indians. For example, he states, 

 

Now savage man, being destitute of every species of intelligence, can have no passions save those of the 

latter kind: his desires never go beyond his physical wants. The only goods he recognizes in the universe 

are food, a female and sleep, the only evils he fears are pain and hunger (The First Part, p. 210). 

 

And shortly afterwards, 



 37 

 

His soul, which nothing disturbs, is wholly wrapped up in the feeling of its present existence, without any 

idea of the future, however near at hand; while his projects, as limited as his views, hardly extend to the 

close of the day (The First Part, p. 211). 

 

     These statements, clearly do not fit Indian people of the Fifteenth Century, who valued wisdom and planned 

carefully for the future, as far as the seventh generation to come, as Rousseau would agree. These descriptions are 

Rousseau’s View of the earliest times in the state of nature, “before men had so multiplied that the natural produce 

of the earth was no longer sufficient for their support (The First Part, p. 212).” He clearly sees Indians at a later 

stage, and not even of the later stages of the state of nature, but somewhat beyond it, for he says the “Caribbeans, 

who have as yet least of all deviated from the state of nature...(The First Part, p, 229).” 

 

     But in viewing Indians at the time they first became widely known to Europeans, most of Rousseau’s 

observations of them were correct, contributing significantly to his political thought; sometimes largely by 

themselves, and at other times to various extents in combination with his knowledge of other tribal societies and 

later democratic societies. Rousseau, among many in France in his day interested in the idea of liberty coming 

from Indigenous Americans, was the most influential thinker for the French Revolution, whose battle cry of 

“Liberty, Equality, Fraternity,” comes directly for him, and he has continued to have a tremendous impact on the 

unfolding of Western philosophy and political and social thinking, including upon the rise of the political and 

social views that in the United States are associated with Franklin Roosevelt’s New Deal Liberalism. Thus through 

Rousseau, as well as via Locke, American Indians have had a considerable impact upon western philosophy and 

political thinking about politics and society, and much of this has come back to impact views and events in the 

United States. Moreover, the rise of the idea of freedom, particularly as it was transmitted by Locke was so 

strongly received in the west that it changed the framework of discussion, ever since causing a great many of those 

favoring privilege to make their arguments in terms of freedom, by interpreting the concept to mean freedom to use 

one’s money and property as one wishes, to the point that in the case of Citizens United v. Federal Election 

Commission
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 the court majority effectively said that money is speech, and one has the right to spend as much as 

they wish in expressing their opinion (thus freedom in elections could be seen as approaching “one dollar one 

vote,” rather than “one person one vote”). 

 

The Impact of Contact on the Development of American Political Institutions 

 

 The development of democratic institutions in what became the United States was strongly influenced by 

Indigenous Americans almost from the first moment that colonists landed in North America. The Plymouth 

colonists, living in close contact with the Wampanoags witnessed their first of innumerable Indian meetings and 

soon adopted that form of governance for themselves, with Governor Bradford acting primarily as moderator and 

influential elder, while also adopting the Wampanoag system of land rights or ownership, which was different 

from the British
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 When Bradford sought to increase his own authority by having the community meeting elect 

two assistants to the governor, a number of the older planters moved to other towns, who also adopted the town 

meeting, which was codified in Massachusetts in the General Court (Cambridge) of Ordinance of 1635/6 for the 

regulations of towns. While the town meeting form of local government was primarily a New England 

development, the use of elected governing bodies throughout the colonies, though less participatory than 

representation among the various tribes and tribal federations in the British colonial areas, clearly was reflective of 

the tribal practices, whatever British or other European elements it embodied. Moreover, the more democratic 

practice of recall, introduced by progressives into a number of U.S. state governments in the late Nineteenth and 

early Twentieth Centuries were precisely Indian practices, as exemplified by the Hodenosaunee practice of the clan 

mothers (following consultation with the community) having the authority to remove leaders from office for 

cause.
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 Similarly, initiative, referendum and equal suffrage also have Indian origins.
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 The Plymouth Colony also became the first European experience with Indian federation, when a few days 

after the Pilgrims landed, Samoset and Squanto arranged with Massasoit for the adjacent Wampanoags to include 
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Plymouth in the Native federation of which they were a member. 
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 The colonists were closely familiar with 

numerous Native federations throughout the territory they inhabited, and many were impressed with the idea of 

federation. For example, William Penn, who thought highly of Indian governance, in the 17
th

 century, proposed an 

outline “A Plan for the Union of the Colonies in America,” stemming from his observations of Native politics.
109

  

In 1744 Onondaga Chief Canasatego and Speaker of the Hodenosaunee recommended to a colonial meeting in 

Lancaster, PA that the colonies would be stronger if they formed a federation like that of the Hodenosaunee, which 

would simplify, and thus improve, Hodenosaunee – colony relations.
110

 Benjamin Franklin, who was well 

acquainted with the Hodenosaunee, and had engaged in diplomacy with numerous Indian nations, proposed the 

Albany plan of Union of the colonies in 1754.
111

   

 

 Based on the Albany Plan of Union, with leaders of the Hodenosaunee taking part in the initial discussions, 

and several of the delegates to Continental Congress saying in the debate that they were proposing a union of the 

former colonies based on the Hodenosaunee federation, the Articles of confederation were established with a 

strong legislature, representing the people through the states, and a weak executive consisting of a committee, 

while all decisions of the Congress required unanimous expressed consent – all very much along the lines of the 

Hodenosaunee and other Indigenous American federations.
112

 The governments of most of the states in the early 

years of U.S. independence, similarly functioned with weak governors and strong legislatures reflecting the 

governance of all the tribes in and around the former colonies and beyond. Indeed, indicative that the Native model 

of government to a considerable extent adopted by the former colonies was wide spread across the Indian Nations 

of North America, is that in considering options for the Navajo Nation to return to operating under traditional 

values, in 2008, the last of four options proposed by the Dine Policy Institute at the request of the Speaker of the 

Navajo Nation Council looked very much like the Articles of Confederation and the state governments of the time 

by replacing the Navajo Nation President with an 11 member Executive Board,  leaving the Council nearly as-is, 

with the exception of adding 12 non-voting delegates specifically dedicated to certain social subgroups and non-

profit organizations, and decentralizing more authority to the 110 chapters through reorganizing agency councils, 

with the decentralization addressing the gender issue by balancing the men, predominately in positions in the 

central government, with the women who are the preponderance of leaders in chapters and the growing numbers of 

nongovernmental organizations.
113

   

 

 The Declaration of Independence directly reflected Indian ways in declaring that “all men are created equal 

and endowed by their creator with certain inalienable rights,” but did so through the influence of John Locke in 

quoting him in declaring, in one version, that these rights are to “life, liberty and property,” and modifying that in 

another draft to “life, liberty and the pursuit of happiness.”
114

 The various governments of the United States under 

the Articles of Confederation operated with a fair amount of democracy, but less than that of the Indian Nations. 

To begin with, outside of town meetings legislatures were less participatory than their Native equivalents, as 

elected representatives generally functioned with more autonomy from, and less consultation with, their 

constituents than was the case of Indian leaders, while women did not have the vote, and some states practiced 

permanent slavery with the children of slaves continuing to be slaves (compared to some tribes which might 

temporarily make some captives essentially slaves, until they could earn citizenship – not through financial 

purchase, but by demonstrating their good character).
115

  

 

 The founders of the U.S. Constitution, in reaction to what they perceived as difficulties with the Articles of 

Confederation, in drafting the new document decreased the amount of democracy, as only the members of the 

House of Representatives were directly elected, and the checks and balances, which less fully distributed power 

than the wide dispersion of authority in Indian nations, tended to further reduce the voice of the people.
116

 At the 

same time, the opening of the Preamble to the Constitution, “We the People”, clearly is a statement of democracy 

commensurate with Native tradition, and there is indication that it may well have been taken from a Hodenosaunee 

document
117

 It is reported that one of the drafters brought with him a description of the Hodenosaunee constitution.
 

118
 And Franklin indicated the Native influence in the document in saying, “We have gone back to ancient 

history… all around Europe, but find none of their constitutions suitable to our circumstances.”
119
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The Preamble itself is a good statement of the traditional purposes of governance of the Indigenous nations 

of the East Coast of the U.S. at the time of the first European colonists arrival.
120

 The Constitution continued the 

federalism of the of the Articles, but even by strict interpretation, greatly strengthened the powers of the national 

government over those of the states, which more directly represented the people, by granting the Congress a set of 

powers in domestic as well as foreign affairs (Article I. Section 8), and providing for a strong, hierarchical 

executive branch headed by a single President (Article II). There are several direct references to Indians, but these 

are not indications of Native influence, so much as setting out means for relating with them: in commerce (Article 

I, Section 8, 3), by diplomacy (which might include exercising military force) in the treaty (Article II, Section 2, 1) 

and war powers (Article 1, Section 8, 11 and Article II, Section 2, 2), and in providing for the entrance of new 

states into the Union which could include territory from the acquisition of Indian land (Article 1V, Section 3), and 

recognizing Indian Nation sovereignty, in part by not taxing citizens of Indian tribes (Article 1, Section 3).  

 

Continued Impact in the Nineteenth Century and Beyond 

 

     Indian influence upon western thought, both direct and indirect did not cease with the Eighteenth Century. It 

has already been mentioned that the entire anarchist and socialist tradition has Native American roots, and Marx 

was strongly impacted by Locke and Rousseau’s learnings about American Indians  (later confirmed by Morgan’s 

reports of the Seneca), from which he developed much of his view of human nature. Throughout the 19th Century, 

there was much interest in the United States in traditional Native America. For instance, American Indian ways 

inspired the progressive work of Tammany Hall in New York (named after the Delaware chief Tammany), while 

feminist leaders, such as Elizabeth Cady Stanton and Matilda Joslyn Gage presented detailed descriptions of the 

role of women in Six Nation society to argue that nonsexist society was well precidented.
121

 It would seem no 

accident that John Dewy, writing in North America, was strongly focused both upon experience and democracy, as 

were the native people of this content.
122

 Wilshire shows that the thought of Emerson and Thoreau, and the later 

American pragmatists all have roots in Native American experience.
123

 Erick Erikson developed his 

groundbreaking theory of stages of human child development, completed in the 1950s, from observing Oglala 

Lakota and Yurok child rearing practices.
134

 The U.S. environmental movement, particularly in the 1990s, 

illustrated direct American Indian influence, and built upon the  Indigenous emphasis on retaining balanced 

relations with the natural environment, in advertisements – such as one showing an Indian in a canoe crying on 

seeing polluted waters – and by such events as the April 1992 environmental gathering in Penn Valley Park, in 

Kansas City, where recycled items were placed in the shape of a huge turtle, representing the many tribes referring 

to North America as Turtle Island.
125

  

 

    The world of the Twenty-First Century, more and more, is developing ways of seeing and thinking that are 

congruent with that of the first peoples of this hemisphere, making their ways increasingly relevant to 

contemporary life,
126

 so that current mainstream thinking and practice is moving further and further to mirror 

American Indian principles and understandings in the entire range of fields from the development of quantum 

mechanics in physics and ecological thinking in biology and environmental policy, through the rising of holistic 

thinking and interdisciplinary analysis, the movement for women's equality and the spawning of multiculturalism 

and mutually respectful approaches to diversity, to the growing running of organizations democratically, more 

common engaging in consensus decision making in dispute resolution and policy creation, and the increasing 

concern for restorative justice. Thus, it would seem wise, not only for American Indians, but for all of us, to 

become more knowledgeable and honoring of traditional native ways. It would seem that to move ahead well, this 

needs to be an age, not of dominance, but rather of integration,
127

 in which we all respectfully learn from each 

other. 

 

 

END NOTES 

 

1. Several authors have delineated a set of "pan-Indian" values. These have included generosity, respect for elders, 

respect for women as life-givers, regarding children as sacred, harmony with nature, self-reliance, respect  for 
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choices of others, accountability to the collective, courage, sacrifice for the collective in humility, recognizing 

powers in the unseen world, and stewardship for the Earth. See A. Timas and R. Reedy, "Implementation of 
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16. Ibid., p. 110. 
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passages from the journal of Columbus's voyage of 1492. From the Medieval Sourcebook:  

 

IN THE NAME OF OUR LORD JESUS CHRIST  

 

Whereas, Most Christian, High, Excellent, and Powerful Princes, King and Queen of Spain and of the 

Islands of the Sea, our   Sovereigns, this present year 1492, after your Highnesses had  terminated the 

war with the Moors reigning in Europe, the same having been brought to an end in the great city of 

Granada, where   on the second day of January, this present year, I saw the royal banners of your 

Highnesses planted by force of arms upon the   towers of the Alhambra, which is the fortress of that 

city, and   saw the Moorish king come out at the gate of the city and kiss the hands of your 

Highnesses, and of the Prince my Sovereign; and in the present month, in consequence of the 

information which I had given your Highnesses respecting the countries of India and   of a Prince, 

called Great Can, which in our language signifies King of Kings, how, at many times he, and his 

predecessors had sent to Rome soliciting instructors who might teach him our holy faith, and the holy 

Father had never granted his request, whereby great numbers of people were lost, believing in 

idolatry and   doctrines of perdition. Your Highnesses, as Catholic Christians, and princes who love 

and promote the holy Christian faith, and   are enemies of the doctrine of Mahomet, and of all idolatry 

and   heresy, determined to send me, Christopher Columbus, to the   above-mentioned countries of 

India, to see the said princes, people, and territories, and to learn their disposition and the   proper 

method of converting them to our holy faith; and   furthermore directed that I should not proceed by 

land to the East, as is customary, but by a Westerly route, in which direction we have hitherto no 

certain evidence that any one has gone. So after having expelled the Jews from your dominions,  your 

Highnesses, in the same month of January, ordered me to proceed with a sufficient armament to the 

said regions of India, and for that purpose granted me great favors, and ennobled me that thenceforth 

I might call myself Don, and be High Admiral of the Sea, and perpetual Viceroy and Governor in all 

the islands and continents which I might discover and acquire, or which may   hereafter he discovered 

and acquired in the ocean; and that this dignity should be inherited by my eldest son, and thus 

descend   from degree to degree forever. Hereupon I left the city of   Granada, on Saturday, the 

twelfth day of May, 1492, and proceeded to Palos, a seaport, where I armed three vessels, very fit for 

such an enterprise, and having provided myself with abundance of stores and seamen, I set sail from 

the port, on Friday, the third of August, half an hour before sunrise, and steered for the Canary 

Islands of your Highnesses which are in the said ocean, thence to take my departure and proceed till I 

arrived at the Indies, and perform the embassy of your Highnesses to the Princes there, and discharge 

the orders given me. For this purpose I determined to keep an account of the voyage, and to write 

down punctually every thing we performed or saw from day to day, as will hereafter appear. 

Moreover, Sovereign Princes, besides describing every night the occurrences of the day, and every 

day those of the preceding night, I intend to draw up a nautical chart, which shall contain the several 

parts of the ocean and   land in their proper situations; and also to compose a book to represent the 

whole by picture with latitudes and longitudes, on all which accounts it behooves me to abstain from 

my sleep, and make many trials in navigation, which things will demand much labor.  

 

Friday, 3 August 1492. Set sail from the bar of Saltes at 8 o'clock, and proceeded with a strong breeze 

till sunset, sixty miles or fifteen leagues south, afterwards southwest and south by west, which is the 

direction of the Canaries.  

 

*   *   *   *   * 

 

Wednesday, 10 October. Steered west-southwest and sailed at times ten miles an hour, at others 

twelve, and at others, seven; day and night made fifty-nine leagues' progress; reckoned to the crew 

but forty-four. Here the men lost all patience, and complained of the length of the voyage, but the 

Admiral encouraged them in the best manner he could, representing the profits they were about to 
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acquire, and adding that it was to no purpose to complain, having come so far, they had nothing to do   

but continue on to the Indies, till with the help of our Lord, they should arrive there.  

 

Thursday, 11 October. Steered west-southwest; and encountered a heavier sea than they had met with 

before in the whole voyage. Saw pardelas and a green rush near the vessel. The crew of the Pinta saw 

a cane and a log; they also picked up a stick which appeared to have been carved with an iron tool, a 

piece of cane, a plant which grows on land, and a board. The crew of the Nina saw other signs of 

land, and a stalk loaded with rose berries. These signs encouraged them, and they all grew cheerful. 

Sailed   this day till sunset, twenty-seven leagues.  

 

After sunset steered their original course west and sailed twelve miles an hour till two hours after 

midnight, going ninety miles, which are twenty-two leagues and a half; and as the Pinta was the   

swiftest sailer, and kept ahead of the Admiral, she discovered land and made the signals which had 

been ordered. The land was first seen by a sailor called Rodrigo de Triana, although the Admiral at 

ten o'clock that evening standing on the quarter-deck saw a light, but so small a body that he could 

not affirm it to be land; calling to Pero Gutierrez, groom of the King's wardrobe, he told him he saw a 

light, and bid him look that way, which he did and saw it; he did the same to Rodrigo Sanchez of 

Segovia, whom the King and Queen had sent with the squadron as comptroller, but he was unable to 

see it from his situation. The Admiral again perceived it once or twice, appearing like the light of a 

wax candle moving up and down, which some thought an indication of land. But the Admiral held it 

for certain that   land was near; for which reason, after they had said the Salve which the seamen are 

accustomed to repeat and chant after their fashion, the Admiral directed them to keep a strict watch 

upon the forecastle and look out diligently for land, and to him who should first discover it he 

promised a silken jacket, besides the reward which the King and Queen had offered, which was an 

annuity of ten thousand maravedis. At two o'clock in the morning the land was discovered, at two 

leagues' distance; they took in sail and remained under the square-sail lying to till day, which was 

Friday, when they found themselves near a small island, one of the Lucayos, called in the Indian 

language Guanahani. Presently they descried people, naked, and the Admiral landed in the boat, 

which was armed, along with Martin Alonzo Pinzon, and Vincent Yanez his brother, captain of the 

Nina. The Admiral bore the royal standard, and the two captains each a banner of the Green Cross, 

which all the ships had carried; this contained the initials of the names of the King and Queen each 

side of the cross, and a crown over each letter Arrived on shore, they saw trees very green many 

streams of water, and diverse sorts of fruits. The Admiral called upon the two Captains, and the rest 

of the crew who landed, as also to Rodrigo de Escovedo notary of the fleet, and Rodrigo Sanchez, of 

Segovia, to bear witness that he before all others took possession (as in fact he did) of that island for 

the King and Queen his sovereigns, making the requisite declarations, which are more at large set 

down here in writing. Numbers of the people of the island straightway collected together. Here follow 

the precise words of the Admiral: "As I saw that they were very friendly to us, and perceived that 

they could be much more easily converted to our holy faith by gentle means than by force, I presented 

them with some red caps, and strings of beads to wear upon the neck, and many other trifles of small 

value, wherewith they were much delighted, and became wonderfully attached to us. Afterwards   

they came swimming to the boats, bringing parrots, balls of cotton thread, javelins, and many other 

things which they exchanged for articles we gave them, such as glass beads, and   hawk's bells; which 

trade was carried on with the utmost good will. But they seemed on the whole to me, to be a very 

poor people. They all go completely naked, even the women, though I saw but one girl. All whom I 

saw were young, not above thirty years of age, well made, with fine shapes and faces; their hair   

short, and coarse like that of a horse's tail, combed toward the forehead, except a small portion which 

they suffer to hang down behind, and never cut. Some paint themselves with black, which makes 

them appear like those of the Canaries, neither black nor white; others with white, others with red, 

and others with such colors as they can find. Some paint the face, and some the whole body; others 

only the eyes, and others the nose. Weapons they have none, nor are acquainted with them, for I 
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showed them swords which they grasped by the blades, and cut themselves through ignorance. They 

have no iron, their javelins being without it, and nothing more than sticks, though some have fish-

bones or other things at the ends. They are all of a good size and stature, and handsomely formed. I 

saw some with scars of wounds upon their bodies, and demanded by signs the of them; they answered 

me in the same way, that there came people from the other islands in the neighborhood who 

endeavored to make prisoners of them, and they defended themselves. I thought then, and still 

believe, that these were from the continent. It appears to me, that the people are ingenious, and would 

be good servants and I am of opinion that they would very readily become Christians, as they appear 

to have no religion. They very quickly learn such words as are spoken to them. If it please our Lord, I 

intend at my return to carry home six of them to your Highnesses, that they may learn our language. I 

saw no beasts in the island, nor any sort of animals except parrots." These are the words of the 

Admiral.  

 

Saturday, 13 October. "At daybreak great multitudes of men came to the shore, all young and of fine 

shapes, very handsome; their hair not curled but straight and coarse like horse-hair, and all   with 

foreheads and heads much broader than any people I had hitherto seen; their eyes were large and very 

beautiful; they   were not black, but the color of the inhabitants of the Canaries, which is a very 

natural circumstance, they being in the same latitude with the island of Ferro in the Canaries. They 

were straight-limbed without exception, and not with prominent bellies but handsomely shaped. They 

came to the ship in canoes, made of a single trunk of a tree, wrought in a wonderful manner 

considering the country; some of them large enough to contain forty or forty-five men, others of 

different sizes down to those fitted to hold but a single person. They rowed with an oar like a baker's 

peel, and wonderfully swift. If they happen to upset, they all jump into the sea, and swim till they 

have righted their canoe and emptied it with the calabashes they carry with them. They came loaded 

with balls of cotton, parrots, javelins, and other things too numerous to mention; these they 

exchanged for whatever we chose to give them. I was very attentive to them, and strove to learn if 

they had any gold. Seeing some of them with little bits of this metal hanging at their noses, I gathered 

from them by signs that by going southward or steering round the island in that direction, there would 

be found a king who possessed large vessels of gold, and in great quantities. I endeavored to procure 

them to lead the way thither, but found they were unacquainted with the route. I determined to stay 

here till the evening of the next day, and then sail for the southwest; for according to what I could 

learn from them, there was land at the south as well as at the southwest and northwest and those from 

the northwest came many times and fought with them and proceeded on to the southwest in search of 

gold and precious stones. This is a large and level island, with trees extremely flourishing, and 

streams of water; there is a large lake in the middle of the island, but no mountains: the whole is 

completely covered with verdure and delightful to behold. The natives are an inoffensive people, and 

so desirous to possess any thing they saw with us, that they kept swimming off to the ships with   

whatever they could find, and readily bartered for any article we saw fit to give them in return, even 

such as broken platters and fragments of glass. I saw in this manner sixteen balls of cotton thread 

which weighed above twenty-five pounds, given for three Portuguese ceutis. This traffic I forbade, 

and suffered no one to take their cotton from them, unless I should order it to be procured for your 

Highnesses, if proper quantities could be met with. It grows in this island, but from my short stay here 

I could not satisfy myself fully concerning it; the gold, also, which they wear in their noses, is found 

here, but not to lose time, I am determined to proceed onward and ascertain whether I can reach 

Cipango. At night they all went on shore with their canoes.  

 

Sunday, 14 October. In the morning, I ordered the boats to be got ready, and coasted along the island 

toward the north-northeast to examine that part of it, we having landed first at the eastern part. 

Presently we discovered two or three villages, and the people all came down to the shore, calling out 

to us, and giving thanks to God. Some brought us water, and others victuals: others seeing that I was 

not disposed to land, plunged into the sea and swam out to us, and we perceived that they interrogated 
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us if we had come from heaven. An old man came on board my boat; the others, both men and 

women cried with loud voices--"Come and see the men who have come from heavens. Bring them 

victuals and drink." There came many of both sexes, every one bringing something, giving thanks to 

God, prostrating themselves on the earth, and lifting up their hands to heaven. They called out to us 

loudly to come to land, but I was apprehensive on account of a reef of rocks, which surrounds the 

whole island, although within there is depth of water and room sufficient for all the ships of 

Christendom, with a very narrow entrance. There are some shoals withinside, but the water is as 

smooth as a pond. It was to view these parts that I set out in the morning, for I wished to give a 

complete relation to your Highnesses, as also to find where a fort might be built. I discovered a 

tongue of land which appeared like an island though it was not, but might be cut through and made so 

in two days; it contained six houses. I do not, however, see the necessity of fortifying the place, as the 

people here are simple in war-like matters, as your Highnesses will see by those seven which I have 

ordered to be taken and carried to Spain in order to learn our language and return, unless your 

Highnesses should choose to have them all transported to Castile, or held captive in the island. I could 

conquer the whole of them with fifty men, and govern them as I pleased. Near the islet I have 

mentioned were groves of   trees, the most beautiful I have ever seen, with their foliage as verdant as 

we see in Castile in April and May. There were also many streams. After having taken a survey of 

these parts, I returned to the ship, and setting sail, discovered such a number   of islands that I knew 

not which first to visit; the natives whom I had taken on board informed me by signs that there were 

so many of them that they could not be numbered; they repeated the names of more than a hundred. I 

determined to steer for the largest, which is about five leagues from San Salvador; the others were   

some at a greater, and some at a less distance from that island. They are all very level, without 

mountains, exceedingly fertile and populous, the inhabitants living at war with one another, although 

a simple race, and with delicate bodies.  

 

15 October. Stood off and on during the night, determining not to come to anchor till morning, 

fearing to meet with shoals; continued our course in the morning; and as the island was found to be 

six or seven leagues distant, and the tide was against us, it was noon when we arrived there. I found 

that part of it towards San Salvador extending from north to south five leagues, and the other side 

which we coasted along, ran from east to west more than ten leagues. From this island espying a still 

larger one to the west, I set sail in that direction and kept on till night without reaching the western 

extremity of the island, where I gave it the name of Santa Maria de la Concepcion. About sunset we 

anchored near the cape which terminates the island towards the west to enquire for gold, for the 

natives we had taken from San Salvador told me that the people here wore golden bracelets upon   

their arms and legs. I believed pretty confidently that they had invented this story in order to find 

means to escape from us, still I determined to pass none of these islands without taking possession, 

because being once taken, it would answer for all times. We anchored and remained till Tuesday, 

when at daybreak I went ashore with the boats armed. The people we found naked like those of San 

Salvador, and of the same disposition. They suffered us to traverse the island, and gave us what we 

asked of them. As the wind blew southeast upon the shore where the vessels lay, I determined not to 

remain, and set out for the ship. A large canoe being near the caravel Nina, one of the San Salvador 

natives leaped overboard and swam to her; (another had   made his escape the night before,) the canoe 

being reached by the fugitive, the natives rowed for the land too swiftly to be overtaken; having 

landed, some of my men went ashore in pursuit of them, when they abandoned the canoe and fled 

with precipitation; the canoe which they had left was brought on board the Nina, where from another 

quarter had arrived a small canoe with a single man, who came to barter some cotton; some of the   

sailors finding him unwilling to go on board the vessel, jumped into the sea and took him. I was upon 

the quarter deck of my ship, and seeing the whole, sent for him, and gave him a red cap, put some 

glass beads upon his arms, and two hawk's bells upon his ears. I then ordered his canoe to be returned 

to him, and dispatched him back to land.  
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I now set sail for the other large island to the west and gave orders for the canoe which the Nina had 

in tow to be set adrift. I had refused to receive the cotton from the native whom I sent   on shore, 

although he pressed it upon me. I looked out after him and saw upon his landing that the others all ran 

to meet him with much wonder. It appeared to them that we were honest people, and   that the man 

who had escaped from us had done us some injury, for which we kept him in custody. It was in order 

to favor this notion that I ordered the canoe to be set adrift, and gave the   man the presents above 

mentioned, that when your Highnesses send   another expedition to these parts it may meet with a 

friendly reception. All I gave the man was not worth four maravedis. We set sail about ten o'clock, 

with the wind southeast and stood   southerly for the island I mentioned above, which is a very large 

one, and where according to the account of the natives on board, there is much gold, the inhabitants 

wearing it in bracelets upon their arms, legs, and necks, as well as in their ears and at their noses. This 

island is nine leagues distant from Santa Maria in a westerly direction. This part of it extends from 

northwest, to southeast and appears to be twenty-eight leagues long, very level, without any 

mountains, like San Salvador and Santa Maria, having a good shore and not rocky, except a few 

ledges under water, which renders it necessary to anchor at some distance, although the water is very 

clear, and the bottom may be seen. Two shots of a lombarda from the land, the water is so deep that it 

cannot be sounded; this is the case in all these islands. They are all extremely verdant and fertile, with 

the air agreeable, and probably contain many things of which I am ignorant, not inclining to stay here, 

but visit other islands in search of gold. And considering the indications of it among the natives who 

wear it upon their arms and legs, and having ascertained that it is the true metal by showing them 

some pieces of it which I have with me, I cannot fail, with the help of our Lord, to find the place 

which produces it.  

 

Being at sea, about midway between Santa Maria and the large island, which I name Fernandina, we 

met a man in a canoe going   from Santa Maria to Fernandina; he had with him a piece of the   bread 

which the natives make, as big as one's fist, a calabash of water, a quantity of reddish earth, 

pulverized and afterwards kneaded up, and some dried leaves which are in high value among them, 

for a quantity of it was brought to me at San Salvador; he had besides a little basket made after their 

fashion, containing some glass beads, and two blancas by all which I knew he had come from San 

Salvador, and had passed from thence to Santa Maria. He came to the ship and I caused him to be 

taken on board, as he requested it; we took his canoe also on board and took care of his things. I 

ordered him to be presented with bread and honey, and drink, and shall carry him to Fernandina and 

give him his property, that he may carry a good report of us, so that if it   please our Lord when your 

Highnesses shall send again to these regions, those who arrive here may receive honor, and procure 

what the natives may be found to possess.  

 

Tuesday, 16 October. Set sail from Santa Maria about noon, for Fernandina which appeared very 

large in the west; sailed all the day with calms, and could not arrive soon enough to view the   shore 

and select a good anchorage, for great care must be taken in this particular, lest the anchors be lost. 

Beat up and down all night, and in the morning arrived at a village and anchored. This was the place 

to which the man whom we had picked up at sea had gone, when we set him on shore. He had given 

such a favorable account of us, that all night there were great numbers of canoes coming off to us, 

who brought us water and other things. I ordered each man to be presented with something, as strings 

of ten or a dozen glass beads apiece, and thongs of   leather, all which they estimated highly; those 

which came on board I directed should be fed with molasses. At three o'clock, I sent the boat on shore 

for water; the natives with great good will directed the men where to find it, assisted them in carrying 

the casks full of it to the boat, and seemed to take great pleasure in serving us. This is a very large 

island, and I have resolved to coast it about, for as I understand, in, or near the island, there is a mine 

of gold. It is eight leagues west of Santa Maria, and the cape where we have arrived, and all this coast 

extends from north-northwest to south-southeast. I have seen twenty leagues of it, but not the end. 

Now, writing this, I set sail with a southerly wind to circumnavigate the island, and search till we can 
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find Samoet, which is the island or city where the gold is, according to the account of those who 

come on board the ship, to which the relation of those of San Salvador and Santa Maria corresponds. 

These people are similar to those of the islands just mentioned, and have the same language and 

customs; with the exception that they appear somewhat more civilized, showing themselves more 

subtle in their dealings with us, bartering their cotton and other articles with more profit   than the 

others had experienced. Here we saw cotton cloth, and perceived the people more decent, the women 

wearing a slight covering of cotton over the nudities. The island is verdant, level and fertile to a high 

degree; and I doubt not that grain is sowed and reaped the whole year round, as well as all other 

productions of the place. I saw many trees, very dissimilar to those of our country, and many of them 

had branches of different sorts upon the same trunk; and such a iversity was among them that it was 

the greatest wonder in the world to behold. Thus, for instance, one branch of a tree bore leaves like 

those of a cane, another branch of the same tree, leaves similar to those of the lentisk. In this manner 

a single tree bears five or six different kinds. Nor is this done by grafting, for that is a work of art, 

whereas these trees grow wild, and the natives take no care about them. They have no religion, and I 

believe that they would very readily become Christians, as they have a good understanding. Here the 

fish are so dissimilar to ours that it is wonderful. Some are shaped like dories, of the finest hues in the 

world, blue, yellow, red, and every other color, some variegated with a thousand different tints, so 

beautiful that no one on beholding them could fail to express the highest wonder and admiration. 

Here are also whales. Beasts, we saw none, nor any creatures on land save parrots and lizards, but a 

boy told me he saw a large snake. No sheep nor goats were seen, and although our stay here has been 

short, it being now noon, yet were there any, I could hardly have failed of seeing them. The 

circumnavigation of the island I shall describe afterward.  

 

Wednesday, 17 October. At noon set sail from the village where   we had anchored and watered. Kept 

on our course to sail round   the island; the wind southwest and south. My intention was to   follow 

the coast of the island to the southeast as it runs in   that direction, being informed by the Indians I 

have on board, besides another whom I met with here, that in such a course I should meet with the 

island which they call Samoet, where gold is found. I was further informed by Martin Alonzo Pinzon, 

captain of the Pinta, on board of which I had sent three of the Indians,   that he had been assured by 

one of them I might sail round the island much sooner by the northwest. Seeing that the wind would 

not enable me to proceed in the direction I first contemplated, and finding it favorable for the one thus 

recommended me, I steered to the northwest and arriving at the extremity of the island at two leagues' 

distance, I discovered a remarkable haven with two entrances, formed by an island at its mouth, both 

very narrow, the inside capacious enough for a hundred ships, were there sufficient depth of water. I 

thought it advisable to examine it, and therefore anchored outside, and went with the boats to sound 

it, but found the water shallow. As I had first   imagined it to be the mouth of a river, I had directed 

the casks to be carried ashore for water, which being done we discovered eight or ten men who 

straightway came up to us, and directed us to a village in the neighborhood; I accordingly dispatched 

the crews thither in quest of water, part of them armed, and the rest with the casks, and the place 

being at some distance it detained me here a couple of hours. In the meantime I strayed about among 

the groves, which present the most enchanting sight ever witnessed, a degree of verdure prevailing 

like that of May in Andalusia, the trees as different from those of our country as day is from night, 

and the same may be said of the fruit, the eeds, the stones and everything else. A few of the trees, 

however, seemed to be of a species similar to some that are to be found in Castile, though still with a 

great dissimilarity, but the others so unlike, that it is impossible to find any resemblance in them to 

those of our land. The natives we found like those already described, as to personal appearance and 

manners, and naked like the rest. Whatever they possessed, they bartered for what we chose to give 

them. I saw a boy of the crew purchasing javelins of them with bits of platters and broken glass. 

Those who went for water informed me that they had entered their houses and found them very clean 

and neat, with beds and coverings of cotton nets. Their houses are all built in the shape of tents, with 

very high chimneys. None of the villages which I saw contained more than twelve or fifteen of them. 
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Here it was remarked that the married women wore cotton breeches, but the younger females were 

without them, except a few who were as old as eighteen years. Dogs were seen of a large and small 

size, and one of the men had hanging at his nose a piece of gold half as big as a castellailo, with 

letters upon it. I endeavored to purchase it of them in order to ascertain what sort  of money it was but 

they refused to part with it. Having taken our water on board, I set sail and proceeded northwest till I 

had surveyed the coast to the point where it begins to run from east to west. ere the Indians gave me 

to understand that this island was smaller than that of Samoet, and that I had better return in order to 

reach it the sooner. The wind died away, and then sprang up from the west-northwest which was 

contrary to the course we were pursuing, we therefore hove about and steeredarious courses through 

the night from east to south standing off from the land, the weather being cloudy and thick. It rained 

violently from midnight till near day, and the sky still remains clouded; we remain off the southeast 

part of the island, where I expect to anchor and stay till the weather grows clear, when I shall steer for 

the other islands I am in quest of. Every day that I have been in these Indies it has rained more or less. 

I assure your Highnesses that these lands are the most fertile, temperate, level and beautiful countries 

in the world.  

 

Thursday, 18 October. As soon as the sky grew clear, we set sail and went as far round the island as 

we could, anchoring when we found it inconvenient to proceed. I did not, however, land. In the 

morning set sail again.  

 

Friday, 19 October. In the morning we got under weigh, and I ordered the Pinta to steer east and 

southeast and the Nina south-southeast; proceeding myself to the southeast the other vessels I   

directed to keep on the courses prescribed till noon, and then to rejoin me. Within three hours we 

descried an island to the east toward which we directed our course, and arrived all three, before noon, 

at the northern extremity, where a rocky islet and reef extend toward the North, with another between 

them and the main island. The Indians on board the ships called this island Saomete. I named it 

Isabela. It lies westerly from the island of Fernandina, and the coast extends from the islet twelve 

leagues, west, to a cape which I called Cabo Hermoso, it being a beautiful, round headland with a 

bold shore free from shoals. Part of the shore is rocky, but the rest of it, like most of the coast here, a 

sandy beach. Here we anchored till morning. This island is the most beautiful that I have yet seen, the 

trees in great number, flourishing and lofty; the land is higher than the other islands, and exhibits an 

eminence, which though it cannot be called a mountain, yet adds a beauty to its appearance, and gives 

an indication of streams of water in the interior. From this part toward the northeast is an extensive 

bay with many large and thick groves. I wished to anchor there, and land, that I might examine those 

delightful regions, but found the coast shoal, without a possibility of casting anchor except at a 

distance from the shore. The wind being favorable, I came to the Cape, which I named Hermoso, 

where I anchored today. This is so beautiful a place, as well as the neighboring regions, that I know 

not in which course to proceed first; my eyes are never tired with viewing such delightful verdure, 

and of a species so   new and dissimilar to that of our country, and I have no doubt there are trees and 

herbs here which would be of great value in Spain, as dyeing materials, medicine, spicery, etc., but I 

am mortified that I have no acquaintance with them. Upon our   arrival here we experienced the most 

sweet and delightful odor from the flowers or trees of the island. Tomorrow morning before we 

depart, I intend to land and see what can be found in the   neighborhood. Here is no village, but 

farther within the island is one, where our Indians inform us we shall find the king, and that he has 

much gold. I shall penetrate so far as to reach the village and see or speak with the king, who, as they 

tell us, governs all these islands, and goes dressed, with a great deal of gold about him. I do not, 

however, give much credit to these accounts, as I understand the natives but imperfectly, and perceive 

them to be so poor that a trifling quantity of gold appears to them a great amount. This island appears 

to me to be   a separate one from that of Saomete, and I even think there may be others between them. 

I am not solicitous to examine particularly everything here, which indeed could not be done in fifty 

years, because my desire is to make all possible  discoveries, and return to your Highnesses, if it 
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please our Lord, in April. But in truth, should I meet with gold or spices in great quantity, I shall 

remain till I collect as much as   possible, and for this purpose I am proceeding solely in quest of   

them.  

 

Saturday, 20 October. At sunrise we weighed anchor, and stood to the northeast and east along the 

south side of this island, which I named Isabela, and the cape where we anchored, Cabo de la   

Laguna; in this direction I expected from the account of our Indians to find the capital and king of the 

island. I found the coast very shallow, and offering every obstacle to our navigation, and perceiving 

that our course this way must be very circuitous, I determined to return to the westward. The wind 

failed us, and we were unable to get near the shore before night; and as it is very dangerous anchoring 

here in the dark, when it is impossible to discern among so many shoals and reefs whether the ground 

be suitable, I stood off and on all night. The other vessels came to anchor, having reached the shore in 

season. As was customary among us, they made signals to me to stand in and anchor, but I 

determined to remain at sea.  

 

Sunday, 21 October. At 10 o'clock, we arrived at a cape of the island, and anchored, the other vessels 

in company. After having dispatched a meal, I went ashore, and found no habitation save a single 

house, and that without an occupant; we had no doubt that the people had fled in terror at our 

approach, as the house was completely furnished. I suffered nothing to be touched, and went with my 

captains and some of the crew to view the country. This island even exceeds the others in beauty and 

fertility. Groves of lofty and flourishing trees are abundant, as also large lakes, surrounded and 

overhung by the foliage, in a most enchanting manner. Everything looked as green as in April in 

Andalusia. The melody of the birds was so exquisite that one was never willing to part from the spot, 

and the flocks of parrots obscured the heavens. The diversity in the appearance of the feathered tribe 

from those of our country is extremely curious. A thousand different sorts of trees, with their fruit 

were to be met with, and of a wonderfully delicious odor. It was a great affliction to me to be ignorant 

of their natures, for I am very certain they are all valuable; specimens of them and of the plants I have 

preserved. Going round one of these lakes, I saw a snake, which we killed, and I have kept the skin 

for your Highnesses; upon being discovered he took to the water, whither we followed him, as it was 

not deep, and dispatched him with our lances; he was seven spans in length; I think there are many 

more such about here. I discovered also the aloe tree, and am determined to take on board the ship 

tomorrow, ten quintals of it, as I am told it   is valuable. While we were in search of some good water, 

we came upon a village of the natives about half a league from the place where the ships lay; the 

inhabitants on discovering us abandoned their houses, and took to flight, carrying of their goods to 

the mountain. I ordered that nothing which they had left should be taken, not even the value of a pin. 

Presently we saw several of the natives advancing towards our party, and one of them came up   to us, 

to whom we gave some hawk's bells and glass beads, with which he was delighted. We asked him in 

return, for water, and after I had gone on board the ship, the natives came down to the shore with their 

calabashes full, and showed great pleasure in presenting us with it. I ordered more glass beads to be 

given them, and they promised to return the next day. It is my wish to fill all the water casks of the 

ships at this place, which being executed, I shall depart immediately, if the weather serve, and sail 

round the island, till I succeed in meeting with the king, in order to see if I can acquire any of the 

gold, which I hear he possesses. Afterwards I shall set sail for another very large island which I 

believe to be Cipango, according to the indications I receive from the Indians on board. They call the 

Island Colba, and say there are many large ships, and sailors there. This other island they name Bosio, 

and inform me that it   is very large; the others which lie in our course, I shall examine on the 

passage, and according as I find gold or spices in abundance, I shall determine what to do; at all 

events I am determined to proceed on to the continent, and visit the city of Guisay, where I shall 

deliver the letters of your Highnesses to the Great Can, and demand an answer, with which I shall 

return.  
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At the end of The Origin of the Family, Engels discuses Morgan’s critique of civilization which arose out 

of the primeval state of human existence on the basis of the development of private property. Engels (writing from 

Marx notes on Morgan) agrees with Morgan that, “Since the advent of civilization, the outgrowth of property has 

been so immense, its forms so diversified, is uses so expanding and its management so intelligent in the interests of 

its owners that it has become, on the part of the people, an unmanageable power. The human mind stands 

bewildered in the presence of its own creation [that brings about a war between the rich and the poor]. The time 

will come, never the less, when human intelligence will rise to the mastery over property, and define the relations 

of the state to the property it protects, as well as the obligations and the limits of the rights of its 

owners....Democracy in government, brotherhood in society, equality in rights and privileges, and universal 

education, foreshadow the next higher plane of society to which experience, intelligence and knowledge are 

steadily tending. It will be a revival, in a higher form, of the liberty, equality and fraternity of the ancient gentes.” 

(Ibid., pp. 758-759). Thus it is that Marx and Engels saw the full nature of human beings and human relations in 

Morgan’s reports of the Seneca, before pressure of population growth created a need for dehumanizing institutions 

to increase production, setting in motion the dialectic of class conflict. For Marx and Engels, it is with the solution 

to the problem of production that human relations can return to their original condition, at a higher level, in late 

socialism, or communism. 
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Compiled from Dissertation Abstracts 

 

Jonathon Erlen, Ph.D., History of Medicine Librarian, Health Sciences Library System 

University of Pittsburgh, ERLEN@pitt.edu 

 

and 

 

Jay Toth, M.A., Professor of Anthropology, SUNY Freedonia, jtoth@atlanticbb.net 

IPJ hosts a regularly updated data base of American Indian related Ph.D. from 2006 – the present. In 

addition, each regular issue of IPJ now carries the Indians of the Americas Ph.D. dissertation abstracts of the last 

half year. The dissertation coverage includes all languages and is international in scope as far as Dissertation 

Abstracts covers. This includes most European universities, South African universities, and a few in the Far East. 

They do not cover all the universities in the world, but do a pretty good job covering first world universities. There 

is no coverage of Latin American universities' dissertations. 

Dissertation abstracts Data Base 2006 – the present: http://indigenouspolicy.org/index.php/ipj/thesis 
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Useful Web Sites 
 

 CELANEN: A Journal of Indigenous Governance was launched, this winter, by the Indigenous Governance 

Program at the University of Victoria, at: http://web.uvic.ca/igov/research/journal/index.htm. CELANEN 

(pronounced CHEL-LANG-GEN) is a Saanich word for "our birthright, our ancestry, sovereignty" and sets the tone 

for this annual publication containing articles, poetry, and commentary. The first issue is dedicated to Art 

Tsaqwassupp Thompson (Ditidaht), who donated his artwork entitled "new beginnings" for use by the Indigenous 

Governance Program.  

 

Native Research Network is now at: www.nativeresearchnetwork.org. Its vision statement is: "A leadership 

community of American Indian, Alaska Native, Kanaka Maoli, and Canadian Aboriginal persons promoting 

integrity and excellence in research". Its mission is "To provide a pro-active network of American Indian, Alaska 

Native, Kanaka Maoli, and Canadian Aboriginal persons to promote and advocate for high quality research that is 

collaborative, supportive and builds capacity, and to promote an environment for research that operates on the 

principles of integrity, respect, trust, ethics, cooperation and open communication in multidisciplinary fields". The 

Native Research Network (NRN) provides networking and mentoring opportunities, a forum to share research 

expertise, sponsorship of research events, assistance to communities and tribes, and enhanced research 

communication. The NRN places a special emphasis on ensuring that research with Indigenous people is conducted 

in a culturally sensitive and respectful manner. Its Member List serve: NRN@lists.apa.org.  

 

The National Indian Housing Council offers a number of reports at: http://www.naihc.indian.com/. 

 

The American Indian Studies Consortium is at:  

http://www.cic.uiuc.edu/programs/AmericanIndianStudiesConsortium/. 

 

Some news sources that have been useful in putting the issues of Indigenous Policy together are: 

For reports of U.S. government legislation, agency action, and court decisions: Hobbs, Straus, Dean and Walker, 

LLP, 2120 L Street NW, Suite 700, Washington, DC 20037, http://www.hobbsstraus.com. 

Indian Country Today: http://www.indiancountry.com/index.cfm?key=15. 

News from Indian Country: http://www.indiancountrynews.com/. 

The Navajo Times: http://www.navajotimes.com/. 

IndianZ.com: http://www.indianz.com. 

Pechanga Net: http://www.pechanga.net/NativeNews.html 

Survival International: http://www.survival-international.org/. 

Cultural Survival: http://209.200.101.189/publications/win/, or http://www.cs.org/. 

Censored (in Indian Country): http://bsnorrell.blogspot.com/. 

ArizonaNativeNet is a virtual university outreach and distance learning telecommunications center devoted to the 

higher educational needs of Native Nations in Arizona, the United States and the world through the  utilization of 

the worldwide web and the knowledge-based and technical  resources and expertise of the University of Arizona, 

providing resources for Native Nations nation-building, at: www.arizonanativenet.com 

The Forum for 'friends of Peoples close to Nature' is a movement of groups and individuals, concerned with the 

survival of Tribal peoples and their culture, in particular hunter-gatherers: http://ipwp.org/how.html. 

Tebtebba (Indigenous Peoples' International Centre for Policy Research and Education), with lists of projects 

and publications, and reports of numerous Indigenous meetings: http://www.tebtebba.org/. 

Andre Cramblit (andrekar@ncidc.org) has begun a new Native news blog continuing his former Native list 

serve to provide information pertinent to the American Indian community. The blog contains news of interest 

to Native Americans, Hawaiian Natives and Alaskan Natives. It is a briefing of items that he comes across that are 

of broad interest to American Indians. News and action requests are posted as are the occasional humorous entry. 

The newsletter is designed to inform you, make you think and keep a pipeline of information that is outside the 

http://www.navajotimes.com/
http://www.indianz.com/
http://209.200.101.189/publications/win/
http://www.cs.org/
http://www.arizonanativenet.com/
http://ipwp.org/how.html
http://www.tebtebba.org/
mailto:andrekar@ncidc.org
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mainstream media. “I try and post to it as often as my schedule permits I scan a wide range of sources on the net to 

get a different perspective on Native issues and try not to post stuff that is already posted on multiple sources such 

as websites or other lists”. To subscribe to go to:  http://andrekaruk.posterous.com/. 

Sacred Places Convention For Indigenous Peoples provides resources for protecting sacred places world wide. 

Including, news, journals, books and publishing online Weekly News and providing an E-mail list serve, as well as 

holding conferences. For information go to: http://www.indigenouspeoplesissues.com. 

Mark Trahant Blog, Trahant Reports, is at: http://www.marktrahant.org/marktrahant.org/Mark_Trahant.html 

 

UANativeNet, formerly Arizona NativeNet, is a resource of topics relevant to tribal nations and Indigenous 

Peoples, particularly on matters of law and governance.  

The Harvard Project on American Indian Economic Development offers a number of reports and its 

“Honoring Indian Nations” at:  http://www.ksg.harvard.edu/hpaied/res_main.htm. 

 

The Seventh generation Fund online Media Center: www.7genfund.org 

 

Native Earthworks Preservation, an organization committed to preserving American Indian sacred sites, is at: 

http://nativeearthworkspreservation.org/. 

 

Indianz.Com has posted Version 2.0 of the Federal Recognition Database, an online version of the 

Acknowledgment Decision Compilation (ADC),  a record of  documents that the Bureau of Indian Affairs  has on 

file for dozens of groups that have made it through the  federal recognition process. The ADC contains over 750 

MB of documents -- up from over 600MB in version 1.2 --  that were scanned in and cataloged by the agency's 

Office of Federal Acknowledgment. The new version includes has additional documents and is easier to use. It is 

available at: http://www.indianz.com/adc20/adc20.html. 

 

Tribal Link has an online blog at: http://triballinknewsonline.blogspot.com. 

 

The National Indian Education Association: http://www.niea.org/. 

 

Climate Frontlines is a global forum for indigenous peoples, small islands and vulnerable communities, 

running discussions, conferences and field projects:  http://www.climatefrontlines.org/. 

 

Cry of the Native Refugee web site, http://cryofthenativerefugee.com, is dedicated to “The True Native American 

History.” 

 

The RaceProject has a Facebook Page that is a forum for the dissemination and discussion of contemporary Race 

and Politics issues. It includes a continuing archive of news stories, editorial opinion, audio, video and pointed 

exchanges between academics, graduate students and members of the lay-public. Those interested can visit and 

sign up to the page at: http://www.facebook.com/RaceProject. 

 

Rainmakers Ozeania studies possibilities for restoring the natural environment and humanity's rightful place in it, 

at: http://rainmakers-ozeania.com/0annexanchorc/about-rainmakers.html. 

 

Oxfam America’s interactive website: http://adapt.oxfamamerica.org shows how social vulnerability and climate 

variability impact each county in the U.S. Southwest region. The methodology exposes how social vulnerability, 

not science, determines the human risk to climate change. 

 

The International Institute for Indigenous Resource Management is at: http://tinyurl.com/yaykznz. 

 

http://andrekaruk.posterous.com/
http://www.indigenouspeoplesissues.com/
http://www.ksg.harvard.edu/hpaied/res_main.htm
http://nativeearthworkspreservation.org/
http://www.indianz.com/adc20/adc20.html
http://triballinknewsonline.blogspot.com/
http://www.niea.org/
http://www.climatefrontlines.org/
http://cryofthenativerefugee.com/home/
http://rainmakers-ozeania.com/0annexanchorc/about-rainmakers.html
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The Newberry Library received a grant in August, 2007, from the National Endowment for the Humanities to 

fund “Indians of the Midwest and Contemporary Issues.” The McNickle Center will construct this 

multimedia website designed to marry the Library’s rich collections on Native American history with state-

of-the art interactive web capabilities to reveal the cultural and historical roots of controversial issues 

involving Native Americans today. These include conflicts over gaming and casinos, fishing and hunting rights, 

the disposition of Indian artifacts and archeological sites, and the use of Indian images in the media. In addition to 

historical collections, the site will also feature interviews with contemporary Native Americans, interactive maps, 

links to tribal and other websites, and social networking. For more information contact Céline Swicegood, 

swicegoodc@newberry.org. 

 

The site www.pressdisplay.com has scanned and searchable versions of thousands of newspapers daily from 

around the world. These are not truncated "online versions". You can view the actually pages of the paper 

published for that day. There are also 100's of US papers included daily. The service also allows you to set search 

terms or search particular papers daily. The service will also translate papers into English. 

 

The Northern California Indian Development Council has a web-based archive of traditional images and  

sounds at: http://www.ncidc.org/. 

 

Resource sites in the Indian Child Welfare Act (ICWA): National Indian Child Welfare  

Association: http://www.nicwa.org, offers include publications, a library, information packets, policy information 

and research. NICWA's Publication Catalog is at: Http://www.nicwa.org/resources/catalog/index.asp’ Information 

Packets are at:  

http://www.nicwa.org/resources/infopackets/index.asp. Online ICWA Courses are at: 

http://www.nicwa.org/services/icwa/index.asp. The Indian Child Welfare Act: An Examination of State 

Compliance, from the Casey Foundation is at: 

http://www.casey.org/Resources/Publications/NICWAComplianceInArizona.htm. Tribal Court  

Clearinghouse ICWA Pages, with a brief review of ICWA and links to many valuable resources including Federal 

agencies and Native organizations. http://www.tribal-institute.org/lists/icwa.htm. Other resource sources are: the 

Indian Law Resource  

Center: www.indianlaw.org, the National Indian Justice Center: www.nijc.indian.com. Other sites can be found 

through internet search engines such as Google. 

Some research web sites for ICWA include: http://www.calindian.org/legalcenter_icwa.htm, 

http://www.narf.org/nill/resources/indianchildwelfare.htm, http://www.tribal-institute.org/lists/icwa.htm, 

http://www.nicwa.org/library/library.htm, http://www.nationalcasa.org/JudgesPage/Newsletter-4-04.htm, 

http://www.dlncoalition.org/dln_issues/2003_icwaresolution.htm, 

http://www.helpstartshere.org/Default.aspx?PageID=401, 

http://cbexpress.acf.hhs.gov/articles.cfm?section_id=2&issue_id=2001-0, http://thomas.loc.gov/cgi-

bin/query/z?i104:I04296:i104HUGHES.html, http://nccrest.edreform.net/resource/13704, http://www.naicja.org,  

http://www.tribal-institute.org/. 

 

Tribal College Journal (TCJ) provides to news related to American Indian higher education: 

tribalcollegejournal.org.  

 

American Indian Graduate Center: http://www.aigcs.org. 

 

The Minneapolis American Indian Center's Native Path To Wellness Project of the Golden Eagle Program has 

developed a publication, Intergenerational Activities from a Native American Perspective that has been accepted 

by Penn State for their Intergenerational Web site: http://intergenerational.cas.psu.edu/Global.html. 

 

The Indigenous Nations and Peoples Law, Legal Scholarship Journal has recently been created on line by the 

Social Science Research Network, with sponsorship by the 

http://www.pressdisplay.com/
http://www.ncidc.org/
http://www.nicwa.org/resources/catalog/index.asp
http://www.nicwa.org/resources/infopackets/index.asp
http://www.nicwa.org/services/icwa/index.asp
http://www.casey.org/Resources/Publications/NICWAComplianceInArizona.htm
http://www.tribal-institute.org/lists/icwa.htm
http://www.indianlaw.org/
http://www.nijc.indian.com/
http://www.calindian.org/legalcenter_icwa.htm
http://www.narf.org/nill/resources/indianchildwelfare.htm
http://www.tribal-institute.org/lists/icwa.htm
http://www.nicwa.org/library/library.htm
http://www.nationalcasa.org/JudgesPage/Newsletter-4-04.htm
http://www.dlncoalition.org/dln_issues/2003_icwaresolution.htm
http://www.helpstartshere.org/Default.aspx?PageID=401
http://cbexpress.acf.hhs.gov/articles.cfm?section_id=2&issue_id=2001-0,
http://thomas.loc.gov/cgi-bin/query/z?i104:I04296:i104HUGHES.html
http://thomas.loc.gov/cgi-bin/query/z?i104:I04296:i104HUGHES.html
http://nccrest.edreform.net/resource/13704
http://www.naicja.org/
http://www.tribal-institute.org/
http://www.tribalcollegejournal.org/
http://intergenerational.cas.psu.edu/Global.html
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Center for Indigenous Law, Governance & Citizenship at Syracuse University College of Law. Subscription to the 

journal is free, by clicking on: http://hq.ssrn.com/. 

 

The National Council Of Urban Indian Health is at: http://www.ncuih.org/. 

 

A web site dedicated to tribal finance, www.tribalfinance.org. 

 

Lessons In Tribal Sovereignty, at: http://sorrel.humboldt.edu/~go1/kellogg/intro.html, features Welcome to 

American Indian Issues: An Introductory and Curricular Guide for Educators. The contents were made possible 

by the American Indian Civics Project (AICP), a project initially funded by the W.K. Kellogg Foundation's Native 

American Higher Education Initiative, The primary goal of the AICP is to provide educators with the tools to 

educate secondary students - Indian and non-Native alike - about the historical and contemporary political, 

economic, and social characteristics of sovereign tribal nations throughout the United States. 

 

The Columbia River Inter-Tribal Fish Commission (CRITFC) has a blog as part of its Celilo Legacy project, 

serving as a clearinghouse for public discourse, information, events, activities, and memorials. The blog is 

accessible by going to www.critfc.org and clicking on the "Celilo Legacy blog" image, or by simply entering: 

www.critfc.org/celilo. 

 

The Coeur d’Alene Tribe of Idaho has Rezkast, a Web site of Native affairs and culture at: www.rezkast.com. 

 

A listing of the different Alaska Native groups' values and other traditional information is on the Alaska Native 

Knowledge website  at: www.ankn.uaf.edu. 

 

Red Nation Web Television: www.rednation.com. 

 

A list of Indigenous Language Conferences is kept at the Teaching Indigenous Languages web site at Northern 

Arizona University: http://www2.nau.edu/jar/Conf.html. 

 

UNESCO Interactive Atlas of the World's Languages in Danger is at 

http://www.unesco.org/culture/ich/index.php?pg=00206. For a detailed cautionary note about the usefulness of the 

UNESCO Atlas, see Peter K. Austin's comments. He is the Marit Rausing chair in field linguistics and director of 

linguistics at SOAS in the UK: http://blogs.usyd.edu.au/elac/2009/02/unescos_atlas_of_the_worlds_la_1.ht 

  

The Council of Elders, the governing authority of the Government Katalla-Chilkat Tlingit (provisional 

government): Kaliakh Nation (Region XVII) has initiated a web site in order to expose crimes against humanity 

committed upon the original inhabitants of Alaska, at: http://www.katalla-chilkat-tlingit.com/. 

 

An interactive website, www.cherokee.org/allotment, focuses on the Allotment Era in Cherokee History during 

the period from 1887 to 1934, when Congress divided American Indian reservation lands into privately owned 

parcels that could be (and widely were) sold to non Indians, threatening tribal existence. 

 

The Blue Lake Rancheria of California launched a web site, Fall 2007, featuring the nation’s history, philosophy, 

economic enterprise, community involvement, and other topics, with many-links. One purpose of the site is to make 

tribal operations transparent. It is at: www.bluelakerancheria-nsn.gov. 

 

UN Secretariat of the Permanent Forum on Indigenous Issues: www.un.org/indigenous, The newsletter 

Message Stick highlighting the activities of the United Nations Permanent Forum on Indigenous Issues 

(UNPFII) and its Secretariat 05 is available at: 

http://www.un.org/esa/socdev/unpfii/news/quarterlynewsle_home1.htm. 

 

http://hq.ssrn.com/
http://www.ncuih.org/
http://sorrel.humboldt.edu/~go1/kellogg/intro.html
http://www.critfc.org/celilo
http://www.ankn.uaf.edu/
http://www.rednation.com/
http://www2.nau.edu/jar/Conf.html
http://www.unesco.org/culture/ich/index.php?pg=00206
http://www.cherokee.org/allotment
http://www.un.org/indigenous
http://www.un.org/esa/socdev/unpfii/news/quarterlynewsle_home1.htm
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Indigenous Rights Quarterly can be accessed at: http://www.aitpn.org/irq.htm. 

 

NGO Society for Threatened Peoples International, in consultative status to the United Nations ECOSOC, and 

in participatory status with the Council of Europe, Indigenous Peoples Department,  USA: http://www.gfbv.de. 

 

The Unrepresented Nations and Peoples Organization (UNPO): http://www.unpo.org/. 

 

The Native Studies Research Network, UK, University of East Anglia, Norwich is at: .http://www.nsrn-uk.org/. 

 

The World Indigenous Higher Education Consortium (WINHEC) and its Journal are online at: http://www.win-

hec.org/. (See the Ongoing Activities Section for more on WINHEC). The WINHEC site includes links to other 

Indigenous organizations and institutions. 

 

A link on Latin American Indigenous Peoples: 

http://web.worldbank.org/WBSITE/EXTERNAL/COUNTRIES/LACEXT/0,,contentMDK:20505834~menuPK:258

559~pagePK:146736~piPK:226340~theSitePK:258554,00.html 

 

The Asian Indigenous and Tribal Peoples Network produces occasional papers and reports at: 

http://www.aitpn.org/Issues/II-08-07.htm. 

>>>-------((((+))))-------<<< 
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